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Rezumat

Prin orice incercare de a defini omul, singurul
rdspuns la care se intoarce Rousseau este libertatea.
Esential in definirea naturii umane este libertatea 5i
fericirea. In lipsa libertdfii este imposibild fericirea,
iar natura umand se degradeazd intr-atdt incdt este
confundabild cu cea animald. Natura umand este
liberd sau nu este. Acest articol aprofundeazd
problema libertdtii omului natura, a ,bunului

a

sdlbatic” inainte de momentul in care acesta devine
fiintd sociald §i fnainte de momentul in care si-a
pierdut libertatea naturald.

Cuvinte cheie: starea natural, anistorism, libertate,
fericire, perfectibilitate

1. Ce este natural? Inainte de a
trece la analiza libertdfii ca si mediu al
existentei naturii umane, trebuie sé incercim
o definire si o intelegere a acesteia, a naturii
umane din cadrul natural.

Se poate spune c# Roussecau este
ginditorul naturalist prin excelenti. Intr-
adevir, ideea de naturd este chiar in centrul
operei lui Rousseau. Dar cine si ce este
natural? In prim3 instanti, este natural tot
ceea ce este, dar se distinge In naturd ceea ce
ii este propriu de ceea ce a fost introdus
artificial. Pe scurt, cu Rousseau se va defini
naturalul prin opozitie cu artificialul. Omul
pare a fi in naturd un element perturbator. In
naturd, totul este ordine. ,Totul este bun
iesind din méinile Naturii, totul degenereaza
in mdinile omului”. Sursa raului gi
artificialului este chiar capacitate omului de
a gindi. ,Starea de reflectie este o stare
impotriva naturii si omul care mediteazi este
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Abstract

By any demand to define the man, the only
answer at which Rousseau is coming back is
liberty. Essential in the defining of the human
nature is liberty and happiness. The happiness is
impossible without liberty and the human nature is
degrades so much that is confounded with the
animal one. Human nature is free or not. This
article deepens the problem of the natural man’s
liberty of the “savage good” before the moment in
which this one becomes a social being and before
the moment in which he lost his natural freedom.

Key words: natural state, anistorism,
liberty, happiness, perfectibility
1. What is natural? Before passing to

the analysis of liberty as background of the
human existence we must try to define and
understand it, of the human nature in the
natural frame.

It can be said that Rousseau is the
naturalist thinker by excellence. Indeed the
idea of nature is right in the center of
Rousseau’s work. But who and what is
natural? First, it is natural all that exists,
but distinguishes, in nature, what
characterizes it of what was induced
artificially. On short, Rousseau will define
the natural in opposition with artificial.
Man seems to be in nature a disruptive
element. In nature all is order. “All is well
coming from the hands of Nature, all
degenerates in the hands of man.” The
source of evil and artificial is even the
man’s capacity of thinking. “The state of
reflection is a state against nature and the
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un animal depravat’. In acest sens este
opusi natura artei gi istoriei. Cuvéntul
natural are la Rousseau doud sensuri: In
primul rénd, desemneazd ceea ce este
original sau primitiv la natura umani. Este
sensul ,jistoric” din Discursul asupra
inegalitdpii dintre oameni, unde Rousseau
vrea s3 ne intoarcd la omul primitiv, natural,
sdlbatic, omul care tréieste In afara oric#rei
societati, si vrea sd explice de ce §i cum a
intrat in societate. In al doilea rand,
desemneazd ceea ce este esenfial sau
autentic la natura umani. In cartea sa, Emil
sau despre educatie, Rousseau descoperd
natura Tn copil [1]. La copil natura se
manifestd nemediat: atunci cdnd eram copii,
eram naturali, apoi educatia ne-a deformat
sufletele.

In scrierile sale autobiografice
(Confesiuni), modelul omului natural este
gisit de Rousseau in propriul siu suflet.
Rousseau este convins cd natura a rimas
intactdi in el, nealteratd gi, In aceastd privin{a,
el este un exemplu privilegiat: ,,Vreau si
ardt semenilor mei un om i1 toatd natura sa
adeviratd si acest om voi fi eu”. Rousseau
motiveazd deseori ci a scris Confesiunile
pentru a se arita ca exemplu in fata unei
societdti pervertiti 1in totalitate [2].
Rousseau vede deci. in spontaneitatea si
simplicitatea omului s#lbatic, la fel ca i in
autenticitatea omului natural care triieste in
societate [3], bunitatea naturald a omului.
Omul natural este referinta prin raport cu
care este judecat prezentul. Existd deci
pentru Rousseau un adevdr al naturii, al
originalului, pe care l-am putea numi
primitivismul lui Rousseau. Acest adevir
primitiv este pierdut in societate pentru ci
sufletul omului social s-a adaptat conditiilor
noi in care triieste omul.

Convins cd sufletul omenesc, esenta
omului, constitutia sa, natura sa proprie, sunt
modificate ,[...] datoriti unor numeroase
cauze ce se repetau mereu §i datoritd unor
multimi de cunogtinfe céstigate, de erori,
datoritds  schimbarilor intervenite in
constitufia corpului §i tulburdrilor continue

man who meditates is a raffish animal.” In
this regard is opposed the nature of art and
history. The word natural has two
meanings at Rousseau: first, it defines
what is original and primitive in human
nature. It is the “historical meaning” from
the Discourse over the inequalities of men
where Rousseau wants to take us back to
the primitive, natural, wild man, a man
who lives outside the borders of any
society and wants to explain why and how
he was included in that society. Secondly,
it designates what is essential or authentic
in the human nature. In his book Emil or
about the education Rousseau discovers
the nature in"a child. [1] At a child the
nature manifests freely: when we were
children, we were natural, but education
deformed our souls.

In his autobiographical writings
(Confessions), Rousseau finds the model
for the natural man in his own soul.
Rousseau is convinced that nature
remained intact in him, untainted and, in
this regard, he is a privileged man: “I want
to show to my fellows that a man in all his
true nature and that man will be me.”
Rousseau often motivates writing his
Confessions to show himself as an
example in front of a totally perverted
society. [2] Rousseau sees in the
spontaneity and the simplicity of the wild
man as in the authenticity of the natural
man who lives in the society, the natural
kindness of man. The natural man is the
point of reference for the judging of
present. There is for Rousseau a truth of
nature, of the original that we can name
Rousseau’s primitivism. This primitive
truth is lost in society because the soul of
the social man adapted to the new
conditions in which man leaves.

Rousseau was convinced that the
human soul, the man’s essence, his own
nature, his body, his nature are modified, «
[....] due to numerous causes that kept
repeating and due to many knowledge
learned, errors, due to the changes
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provocate de pasiuni”(Rousseau, 1958, p.
67-68), Rousseau nu s-a indepirtat de un
anumit proces evolutiv al explicatiei
umanului si al dependentelor sale, declardnd
categoric ¢ omul este un produs bivalent al
acestei istorii: al insugirilor sale naturale §i
al  dezvoltirii lui succesive. Teza
transformarii §i a wvariabilititii conditiei
umane este importantd pentru Rousseau,
deoarece numai ea face posibild intelegerea
ideilor relative la natura omului, in special,
cea care se potriveste cel mai bine
constitutiei lui. Pentru acest scop, Rousseau
a procedat analitic, presupunénd, mai ntéi, o
conditie uman3, ca situatie ireductibili a
unui inceput posibil al unei dezvoltiri
istorice, o ipotezd asupra unor circumstante
,,care nu mai existd, care poate nu au existat
deloc si care nu vor  exista
niciodatd”(Rousseau, 1958, p.69) si, in
cadrul cdrora, oamenii si-au condus existenta
conform unor principii strict naturale:
principiul conservirii de sine §i principiul
milei. ‘
2. Exercitiul  antropologic a
presupus experienfa fenomenologicd de
punere intre paranteze a experientei
omenesti pentru a descoperi adevirata naturd
umana. :

Acest efort ne conduce spre distingerea
calitatilor originare ale fiintei umane: mila si
iubirea de sine. Rousseau a Incercat si
determine conditia primd a omului in starea
sa originard, pe care o denumeste stare
naturald, iar pentru o bund determinare a
conditiei originare a omului a fost
deposedarea omului de toate Insugirile
supranaturale (in afara celor doud principii
naturale, mila si iubirea de sine) pe care a
putut s le primeascs, si de toate facultaile
artificiale pe care nu le-a putut dobindi
decét printr-un §ir lung de progrese, §i si-1
observe ,asa cum a trebuit si jasi din
mainile naturii”, In aceste conditii, istoria,
civilizatia au fost inutile. Rousseau, chiar
daci nu a indicat aceste procedee in mod
expres, a utilizat observarea animalelor ca
ipotezd pentru ceea ce ar putea fi o viafd

intervened in the body’s make up and to
the continuous disturbances caused by
passions” (Rousseau, 1958, p. 67-68).
Therefore, he did not distanced from a
certain evolutionary process of the
explanation of what means to be human
and of his dependences, undoubtedly
declare that man is a bivalent product of
this history: his natural peculiarities and
his successive development. The thesis of
the of the transformation and variability of
the human condition is important for
Rousseau because only it can make
possible the understanding of the relative
ideas of theé human nature, especially, the
one that fits better to his make up. For this
purpose, Rousseau proceeded analytically,
assuming, first, a human condition, as a
irreducible situation of a possible a starting
point of a historical development, a
hypothesis over some circumstances “that
does not exist, that maybe did not exist at
all and that will never exist” (Rousseau,

1958, p. 69). ‘According to’
circumstances, people conducted their
existence by following some strictly

natural principles: the principle of the self-
preservation and the principle of mercy.

2. The anthropologic exercise
consisted of the phenomenological
experience of bracketing the human

experience to discover the real human
nature.

This effort leads wus to the
discerning of the original qualities of the
human being: mercy. and self-love.
Rousseau tried to determine the basics
human condition in its original state, that
he names natural state, and for a good
determination of the basic condition of
man the following steps were necessary:
the stripping of man of all supernatural
peculiarities (except the two natural
principles, mercy and self-love) that he
could receive and of all artificial abilities
he gained by a long series of progresses
and his observation “as he should emerge
from the hands of nature ”. In these
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mentald, abstractie fiicAnd de orice influentd
sociala; de asemenea, observarea
sdlbaticilor, cu anumite rezerve (,,Salbaticii
nu reprezintd decét foarte inexact starea de
natur#”, ,datoritd insuficientei dovezilor,
silbaticii erau deja departe de prima stare de
naturd™). Salbaticul este mai apropiat de
naturd prin starea sa mentald. in cazul lui
este mai ugor s se zireascd fondul originar
pentru c¢i este mai putin patruns de cuceririle
civilizatiei. Principiile pe care le descoperd
la ,,bunul silbatic” sunt conservarea de sine
si mila. Principiul conservarii se va
transforma la fiinfa rationald in iubire de
sine, viciati social in amor propriu, iar cel
de al doilea principiu, principiul secundar,
mila, definit ca o migcare spontani, se refera
la conservarea celorlalti. ,,Ea ne face si
alergim fard a sta pe ginduri in ajutorul
acelora pe care ii vedem suferind”, si in
acest fel, existenta mea se ,umple” de
existenfa celuilalt, de suferinta sa, fird insé
s8 Inceteze de a mai fi propria mea existena.
Acolo unde se termind iubirea de sine apare
mila. Argumentul cd si fiintele inferioare
omului, animalele, sunt afectate de vederea
suferintei aduce un supliment de fortd in
sustinerea ideii de mila naturald,

in ochii lui Rousseau, starea de naturd
este una de dispersie a tuturor. Omul este
singur, triieste complet lipsit de ajutorul
semenilor sdi de care nu are nevoie i nu il
cere, omul nu este deci social prin naturi, el
nu a avut ca obiectiv natural si se uneascd
cu semenii .sdi, In orice caz, nu In mod
durabil. Dar dac& omul primitiv este asocial,
el nu este antisocial. Pe scurt, omul primitiv
este pur si simplu independent, oamenii nu
au aproape deloc relafii intre ei, inegalitatea
intre oameni este aproape nuld[4] fiind vorba
numai de inegalitdfi naturale. Raporturile
constante pe care le are omul sunt, mai
degrabd, cu elementele din mediul
inconjurdtor, cu obiectele din naturd, decét
cu semenii sii. Astfel, prin constitutia sa
prim3 si ireductibild, omul natural depinde
in exclusivitate de mediul fizic, iar aceastd
dependentd exclusivé are forma perfectd a

conditions, the history and the civilization
were useful. Rousseau, even if he did not
definitely indicate these processes, used
the animals’ observation as a hypothesis
for what could be the mental existence,
making abstraction of any social influence.
Likewise, the observation of the savages,
with certain reserves (“The savages do not
represent exactly the state of nature”, “due
to the insufficiency of proves, the savages
were already far from the first state of
nature”). The savage is closer to nature
through his mental state. In his case, it is
easy to see the original fond because he is
less corrupt by the conquests of
civilization. The principles that he
discovers at the “good savage” are the self-
conservation and the mercy. The principle
of conservation will transform at the
rational being in self-love, socially vitiated
in pride, and the second principle, the
secondary principle, the mercy, defined as
a spontaneous movement, refers to the
conservation of others. “It makes us run
without any hesitation to help those we see
suffer”, and in this way, my existence is
“filled” by the existence of the other, by
his suffering without ceasing to be my own
existence. Where self-love ends, mercy
appears. The argument that even the beings
inferior to man, the animals are affected by
suffering sustains the idea of natural
mercy. Rousseau associates the state of
nature with one of dispersion of everybody
else. Man is alone, he lives completely
without his feliow creatures’ help of which
he does not need and does not ask, the man
is not social by nature, he did not have as
natural objective to socialize with his
fellow creatures, in any case not for long.
But if the primitive man is asocial he is not
antisocial. In short, the primitive man is
simply independent, the people do not
have social relation one with another, and
the inequality between people is almost
zero because there are natural inequalities.
The constant relations that man has are
more likely with the elements from the
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unui echilibru; natura primé din care omul
este constituit corespunde obligatoriu naturii
exterioare. ,Natura” din interiorul omului
este imaginea naturii exterioare. in
consecints, lipseste complet condifia unui
eventual dezacord intre cele doud naturi.
Intr-o astfel de pozitie, de ,stare naturalad”,
existenta omului, foarte bine ,autoreglatd”,
fir4 nici un fel de interventie suplimentara,
fiindc#, pur si simplu, nu depinde de ,,nimic”
altceva este o existentd necontradictorie. O
existentd naturald, solitard si autoreglatd, in
care omul originar nu intervine pentru ci nu
poate interveni. Dar o astfel de ,naturd”
umani nu este oare aceeasi cu natura
animalului ,,care nu se poate indepirta de
regula care i-a fost hot#iratd: ,,Animalul alege
sau respinge ceva in mod
instinctiv’(Rousseau, 1958, p.87)? In
analogia cu animalul, Rousseau cuprinde
relatia naturald perfectd a omului originar
(care, in cronologia istoricd, va fi omul
silbatic), ca diferentd decisivi: .in ,,masina”
umani eu vid exact acelagi lucru, .cu
deosebire c#, pe cind la animale natura
singurd face totul, omul ia parte §i el la
actiunile sale in calitate de factor liber”(
Rousseau, 1958, p.87). Primii pagi ai
ascensiunii omului au fost descrisi de
Rousseau in functie de aceastd ultimi
referintd. Prin urmare, dacd natura
porunceste oricdrui animal, i el i se supune,
cu omul se intAmpli la fel, dar, el este
constient ci e liber si consimta ori s reziste,
adesea in dauna sa.

Din exemplul omului npatural si din
constiinfa unicei sale libertiti, Rousseau a
alciituit o existentd ideals, latentd, virtuoass,
de pace si plenitudine: ,,sentimentul fericit al
existentei” omului. Ceea ce i lipseste
omului nu este nici izvorul de plenitudine si
pici absenfa contradictiilor, el posedd
structura ideald a fericirii, alc@tuitd din
absenta oriciiror lipsuri §i manifestatd in
suflete satisficute. in primele faze ale
dezvoltarii sale, omul nu este nici social, nici
nesocial, dimpotriva, este a-social. ,)Nu este
refractar societiifii, deoarece nu detine

surrounding environment, with the objects
from the nature than with his fellow
citizens. This way, by his irreducible and
basic make up, the natural man depends
exclusively on the physical environment,
and this exclusive dependency has the
perfect form of equilibrium; the basic
nature of which the man is build
corresponds obligatory to the exterior
nature. “The nature” inside man is the
image of the exterior nature. In
consequence, the condition of an eventual
disagreement between the two natures
totally lacks. In this situation, of “natural
state”, the existence of man, very well
“self-entertained”, without any  type of
supplementary intervention, because, it
simply, does not depends of “anything”
else is an un-contradictory existence, a
natural, solitary and self regulated
existence in which the original man does
not intervene because he cannot. But such
human “nature” isn’t it the same with the

‘nature of the animal “that cannot distance

of the rule that was decided for it: The
animal chooses or rejects something
instinctively” (Rousseau, 1958, p.87)? In
his analogy with the animal, Rousseau
presents the perfect natural relation of the
original man (who, in the historical
analogy, will be the savage man), as
decisive difference: “in the human “car” I
see exactly the same thing, the only
difference being that, while at the animals
the nature does everything by itself, the
man also participates at its actions as free
factor” (Rousseau, 1958, p. 87). The first
steps of the man’s ascension were
described by Rousseau according to this
last reference. As a result, if the nature
commands to any animal, and it obeys it,
with the man is the same story, but, he is
conscious that he is free to agree or to
disagree, often in his detriment.

From the example of the natural
man and the conscience of the unique
liberty, Rousseau builds an ideal, latent,
virtuous existence of peace and plenitude:
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inclinatia spre ea; numai facultitile, puterile
latente cu care este Inzestrat omul, bine
dezvoltate, bine activate, vor putea deveni
virtuti §i inclinatii sociale. Pentru ci ,unei
providente foarte intelepte i se datoreazi
faptul cd Insugirile pe care le avea in mod
potenfial s-au dezvoltat numai o datd cu
prilejurile de a le exercita, astfel incét ele sa
nu-i fie nici inutile §i nici impoviritoare
fnainte de vreme, nici . tardive i
nefolositoare la caz de nevoie”. Rousseau a
retinut un nou principiu  ordonator,
sociabilitatea, principiu cu mare fortd
evolutivd, dincolo de care a Inceput
decrepitudinea umanitagii. Dacd omul ar fi
putut fi oprit in stadiul incipient al
principiului ,,societdtii”, umanitatea ar fi fost
scutiti de nenuméirate mizerii. Dar
umanitatea nu a putut fi opritd. $i cum omul
natural, In aceastd condifie, nu a fost nici
social, nici nesociabil, ¢i a fost asocial, nu
poate sd fi fost nici moral, nici imoral, ci a
fost amoral. Unei asemenea stiri neutre,
asociale si amorale, Rousseau i va da
numele de ,inocentd”. In asemenea stare,
cele doud tendinte naturale, iubirea de sine si
iubirea fatd de celalalt, provoacd schimbiri
in echilibru gi acestea pot constitui primele
surse de tulburiri §i dezordini, Unitatea celor
doud migcéri ale existentei fiinfelor a fost
fragild si aceastd fragilitate a ficut posibil
rdul. Omul a avut posibilitatea de a pastra
unitatea dragostei de sine si a milei, conditia
ontologicd a libert#tii (inocenta a devenit
libertate) si a fericirii sale.

Omul natural este liber si fericit in
singurdtatea sa, in mijlocul unei naturi
darnice, limitat doar de fortele naturii, iar
semenii sdi sunt parte din naturd. El se
hraneste cu ce vaneazi sau culege singur, se
adéposteste pentru odihni sau se ascunde de
pericole Intr-o pegterd sau scorbura unui
copac, se feregte de fenomenele naturale, de
animale sau semeni despre care nu trebuie si
stie decét ca reprezintd un pericol din fata
céruia trebuie si fugd. Ceea ce nu-l ucide il
intdreste. intelegind de ce trebuie si se
fereascé devine mai liber. Nu are nevoie si

the man’s “happy feeling of existence”.
What the man lacks is neither the spring of
plenitude nor the lack of contradictions, he
possess the ideal structure of happiness,
based on the absence of any shortages and
manifested in satisfied souls. In the first
phases of his development, the man is
neither social nor wunsocial, on the
contrary, is asocial. “He is not refractory
to the society, because he does not have a
relation with it; only the abilities, latent
powers possessed by man, well developed,
well activated will be able to become
virtues and social inclinations. Because “to
a very wise providence is due the fact that
the characteristics that he had potentially
developed in the same time with the
occasions to practice them, so they would
not become neither inutile nor
overburdened before time, neither undue
nor futile at need”,

Rousseau retained a new
coordinating principle, the sociability,
principle with great evolutionary force,
beyond which began the humanity’s
decadence. If man could be stopped at the
incipient stage of the principle “society”,
the humanity would be spared of countless
miseries. But the humanity could not be
stopped. And as the natural man, in this
condition, was neither social nor unsocial
but it was asocial, cannot be neither moral
nor immoral but it was amoral. Rousseau
will name such neutral stage, asocial and
amoral “innocence”. In such condition, the
two natural tendencies, the self-love and
the love for the other, provoke changes of
equilibrium and these ones can constitute
the first sources of disorder and mess. The
unity of the two movements of the human
beings’ existence was fragile and this
fragility made possible the evil. Man had
the possibility to keep the unity of the self-
love and mercy, the ontological condition
of freedom (innocence became liberty) and
of his happiness.

The natural man is free and happy in his
loneliness, in the middle of a charitable

- Annals of the ,,Constantin Bréncusi” University of T4rgu Jiu, Letters and Social Sciences Series, Issue 2/2009

162



Analele Universititii “Constantin Brincusi” din Targu Jiu, Seria Litere §i Stiinte Sociale, Nr. 2/2009

judece natura elementelor, este suficient s
inteleagd ce este §i ce nu este periculos.
Aceastd fiintd liberd a c#irei inimd este
senini gi al carei trup este sidndtos este
fericitd, Omul natural este Intr-atdt de liber
incit nu simte nevoia si interactioneze cu
semenii s#i, nici la nivelul comunicarii
verbale. De aceea Rousseau nu poate
teoretiza plauzibil, din interiorul acestei
conceptii, modul in care au apirut limbile si
societatea.

fntrebarea obligatorie este referitoare
la posibilitatea acestei finchideri fintre
paranteze a intregii experiente umane §i a
istoriei omului? Cat poate fi de plauzibild
presupunerea ci a existat un timp, tnainte de
orice istorie, in care umanitatea a tréit
aceastd stare naturald? Experienta stiintificd
de orice fel infirmi aceastd posibilitate.
Rousseau pleaci de la premisa experientei
umane individuale care poate parcurge
aceasti stare naturald obiectivatd in bunul

salbatic sau starea de copildrie a oricdruia -
dintre noi, dar se indoieste chiar si el cid
acele timpuri ar fi existat. Mai mult, starea’

naturald vorbeste de omul natural, nu de
omenire in stare de naturd pentru cd aceasta
nu ar fi putut evolua la unison. Nu ne
riméne decét si intelegem aceastd stare de
naturi ca pe un pas metodologic care
fundamenteazii teoriile rousseauiste despre
stat si despre educatie. Altfel
decsderea stirii sociale, a statului si a
individului poate fi, pe de o parte injeleasd
din perspectiva Instrdindrii de starea
naturald, iar pe de altdi parte s§i din
perspectiva salvirii prin intoarcerea la ceea
ce este valoros in starea naturald, prin
redescoperirea naturii noastre adevirate si
autentice.

3. Obstacolul. Anistorismul lui
Rousseau elimind orice posibilitate a
omenirii de a evolua diferit. Oare in orice
loc in care existau oameni au fost aceleagi
obstacole si in acelasi timp? Nici Rousseau
nu credea asta atita vreme cét vorbeste in
Eseul asupra originii limbilor de evolutii
diferite produse de clima diferitd a locurilor.

spus, -

nature, limited only by the forces of
nature, and his fellow creatures are part of
the nature, He feeds with what he hunts
and harvests himself, he harbors himself
for rest and he hides of dangers in a cave
or in the hollow of a tree, he protects
himself of the natural phenomenon, of
animals or fellow creatures of whom he
does not need to know than they represent
a danger of which he must run. What does
not kill him strengthens him. By
understanding the dangers becomes freer.
He does not need to judge the nature of
elements is enough to understand what is
or is not dangerous. This free human being
whose hart is serene and hose body is
healthy is happy. The natural man is so
free that he does not feel the desire to
interact with his fellow creatures not even
at verbal communication level. That is why
Rousseau cannot plausibly theorize, from
the point of view of this conception, the
appearance of the languages and of the

society.

Does the obligatory question refer
to the possibility of putting between
brackets the entire human experience and
the human being’s history? How plausible
the presumption that there was a time,
before any history, during which the
humanity lived this natural state, really is?
The scientific. experience of any type
disproves this possibility. Rousseau starts
from the premises of the individual human
experience that can transit this natural state
objectified in the good savage or the state
of childhood of any individual but doubts
that those times would have existed. In
addition, the natural state mentions the
natural man, not the humankind in state of
nature because this one could not evolve at
unison. We can only understand this state
of nature as a methodological step which
fundaments the Rousseau’s theories about
state and education. Otherwise said, the
decadence of the social state, of the state
and of the individual can be on one side
understood from the perspective of the
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Omul natural este fericit, viata sa este
echilibratd gi, atita timp cét are o viatd
asociald, n-ar fi pirisit niciodatd din proprie
inifiativd starea de naturd. Echilibrul
existentei sale a fost rupt prin concursul
fortuit al mai multor cauze exterioare care
nu ar fi putut niciodatd s& se nasci gi fird
care ar fi rimas etern in conditia sa
primitivi,

Care este cauza fundamentald care l-a
facut pe om sd treacd de la o stare de
independentd la o stare sociald? Natura este
cea care a devenit subit neospitaliers: ea i-a
impins pe oameni si se uneascd pentru a
lupta Impotriva pericolelor pare a spune
Rousseau[5]. Dintr-o datd, omul s-a vizut
pus In fata unor obstacole naturale care l-ar
fi dus firesc spre pieire daca nu ar fi avut
capacitatea de a reactiona. Responsabilitatea
completd a schimbdrilor majore pentru om s-
a datorat obstacolelor si perfectibilitiifii. La
contactul cu obstacolul s-a niiscut prima
transformare a conditiei umane: posibilitatea
ca dependentele exterioare si fie incluse
necesitétii de continuare a vietii.

Evolutia omului este dependentd de
obstacolele intalnite, iar primele obstacole
sunt  obiectele  existentei  exterioare.
infruntarea fiintei umane cu lumea
exterioar3 a Inlocuit repausul primei condiii.
»Atunci starea primitivd nu mai poate ddinui
si genul uman ar pieri daci nu si-ar schimba
felul ei de a fi”(Rousseau, 1957, p.98).

De la bun Inceput, la Rousseau,
obstacolul a avut o semnificatie intensivi:
»~greutdtile se inmultesc”. Recunoagterea
multiplicitatii  obstacolelor s-a  impus
reflexiei lui Rousseau, deoarece a desemnat
diversitatea faptelor de existare umani: de la
lipsa completd a denumirii obstacolelor pani
la ordonarea acestora in functie de noile
infitigdri cdci, in relatia cu obstacolul,
Rousseau a variat nu numai distanfa, ci si
durata (cu cét timpul este mai Indepirtat, cu
atdt obstacolul este anonim, cu cét timpul se
apropie de documentele istorice, cu atit
obstacolele capitd denumiri din ce In ce mai
naturale). Astfel, evenimentele progresive

alienation from the natural state, and on
the other side from the perspective of the
salvation by the returning to what is
valuable in natural state and by the
discovery of our authentic and true nature.
3. The obstacle. Rousseau’s anistorism
eliminates any possibility for the
bumankind to evolve differently. The
question is that if in any place where
people lived existed the same obstacles
and in the same time? Neither Rousseau
believes this so long he speaks in the Essay
over the origin of languages of different
evolutions resulted from different climate
of those places.

Natural man is happy, his life is
equilibrated and so long, he has an asocial
life he would never abandon the state of
nature. The equilibrium of his existence
was broken by the combination of many
exterior causes that made impossible his
birth and without which he would have
remained eternally to his primitive
condition. :

Which is the fundamental cause that
made the human being to pass from a state
of independence to a social state? The
nature is the one that became suddenly
inhospitable: it forced the people to unite
for the fight against the dangers seems to
say Rousseau [5]. Suddenly the human
being faced some natural obstacles that
would have led him mnaturally to the
extinction if he had not the capacity to
react. The complete responsibility of the
major changes for human being is due to
the obstacles and to the perfectibility. At
the contact with the obstacle appeared the
first transformation of the human
condition: the possibility that the exterior
dependences to be included to the
necessity to continue life.

The human being’s evolution is
dependent of the obstacles met and the
first obstacles are the objects of the
exterior existence. The confrontation
between the human being and the exterior
world replaced the rest period of the first
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ale Pamintului au indicat Insi pierderea
treptatd a plenitudinii conditiei initiale, si
cAstigarea importantei faptelor exterioare
pentru existenta fiintei umane. In acest
proces, obstacolul a fost factorul exterior,
decisiv, prin care fiinta umani gi-a construit
inceputul unei noi subiectivititi, ca mod de
existentd dificild. Obstacolul, in conceptia
lui Rousseau, a eliberat fiinta umand de orice
urmd de contemplare a conditiei initiale care
a condus-o precum un destin. Obstacolul
este motivul adevdrat al schimbérii care a
operat chiar in interiorul naturii umane.
Daci pini acum instinctul natural era
suficient in relatia cu exteriorul, din cauza
obstacolului omul are nevoie de sd-si
dezvolte aptitudini noi. Din intentia
articuldrii relatiei imperfecte Intre constitutia
umani si imprejurdri, Rousseau a descoperit
evenimentul cel mai potrivit pentru noul
plan al conditiei umane: prima modificare a
naturii umane (prin reducerea instinctului, si
prin  posibilitatea de modificare a
impulsurilor, ca prim constituent uman). Pe
aceasti bazi, ,,omul silbatic, ldsat de naturd
in voia instinctului [...]”(Rousseau, 1958,
p.90) [6] nu a putut face fatd. Functia
esentialy a puternicului aparat instinctual,
sau al impulsurilor (cu care omul a fost
inzestrat), aseminitor animalelor, a fost de a
servi doar unei puneri relative de acord cu
instabilitatea  lucrurilor din  lumea
inconjuritoare. Din momentul in care, prin
proptiile sale forfe i actiuni, omul si-a
asumat rezolvarea ,,obstacolelor” din viata
exterioard, impulsurile si instinctele scad;
ele vor dispirea doar treptat, §i pe misura
acestei disparitii treptate, omul trebuie si le
giseascd un Inlocuitor: ,mai intdi, s&
inlocuiascd instinctul si apoi s#-l intreacd”
(Rousseau, 1958, p.90). Deci, Rousseau a
trebuit si afle instinctului nu numai un
inlocuitor stabil, indreptat prioritar spre
invingerea dificultdtilor wunei existente
naturale foarte dure, dar si un inlocuitor
specific, propriv omului, ,despigubit de
ceea ce-i lipseste, prin facultitile capabile
s&-1 inlocuiascd”, prin care si fie dobandite

condition. “Then the primitive state cannot
last and the human gender would parish if
it does not change its appearance.”
(Rousseau, 1957, p. 98)

From the beginning, at Rousseau,
the obstacle had an intensive significance:
“the hardships grow”. The recognition of
the obstacles’ multiplication imposed to
the Rousseau’s reflections because it
designated the diversity of the facts of
human existence: from the complete
failure of naming the obstacles until their
classification according to the new
appearances because, in the relation with
the obstacle, Rousseau varied not only the
distance but also the duration (as the time
is further away, as the obstacle is
anonymous as the time gets near the
historical documents, as the obstacles have
more natural names). In this way, the
Earth’s progressive events indicated that
the graduated lost of plenitude of the
initial condition and the growing of the
importance of the exterior deeds for the
existence of the human being. In this
process, the obstacle was the exterior,
decisive factor by which the human being
consfructed the beginning of a new
subjectivity as a way of difficult decision.
The obstacle, in Rousseau’s conception,
freed the human being of any trace of
contemplation of the initial condition
which led it as a destiny. The obstacle is
the real reason of the change that operated
inside the human being. If until now the
natural instinct was enough in the relation
with the exterior, due to this obstacle the
man needs to develop new abilities. From
the intention of underlining the imperfect
relation between the human constitution
and the surrounding space Rousseau
discovered the most suitable plan of the
human condition: the first modification of
the human nature (by reducing the instinct
and by the possibility to modify the
impulses, as first human constituent). On
this basis, “the savage man, left by nature
at his free will [....]” (Rousseau, 1958,
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si alte calititi specifice, calititi, care n-ar fi
putut niciodatd s se dezvolte de la sine”
fird concursul intdmplator al mai multor
cauze strdine”.

Datoritd obstacolului, omul s-a lisat
dominat de exterior, iar Rousseau a reusit si-
1 surprinda dotat pentru activitéti diverse, cu
preocupari variate, care, amestecate, au creat
ceea ce se poate numi un mod de viatd. Jar
acest mod de viatdi a indicat pierderea
definitivd a ideii despre conditia omului ca
un fascicol de trisituri In mod egal
distribuite intre toti cei pe care i numim
oameni [...]"°(Vovelle, 2002, p. 312 ).
Oamenii dependenti de initiativa gi puterea
lor asupra obstacolelor au etalat o noud
structurare a stirii lor generale, a conditiei,
ca ansamblu de relatii gi calitati noi.

4. Perfectibilitatea §i partea ei
intunecatd. Cum Rousseau nu a vrut sid
retrezeascd disputele clasice gi interminabile
ale timpului siu, inlocuitorul instinctului a
fost regdsit intr-o predispozitie, aptitudine,
sau chiar intr-o facultate detinuti de om,
care, ideologic a fost ,incontestabild”, i a
putut evita orice discugie metafizicd despre
ceea ce face ca existenfa umand si fie
specificd. Natura a pus in sufletul nostru
rezerve, facultiti, pe care Imprejuririle
exterioare care s-au impus omului, durititile
mediului, modificirile sale, de naturd
demografics, climatericd sau geologici, le-a
ficut responsabile In modul cel mai direct de
manifestarea activid a facultitilor detinute, si
de aparitia si evoluiia altor noi facultiti
umane, Intr-un cuvint, de ,trezirea
perfectibilitafii”. Ceea ce a insemnat ci
aceste facultdi au fost cu adevirat legititile
care l-au condus pe om la inventarea
primelor unelte §i a primelor arme, a
instrumentelor de asigurare a existentei
umane, §i la alte produse faptice ale
comportamentului perfectibil. Cu astfel de
forme prime ale ingeniozitdfii umane, care
au permis si primele dezvoltdri de constiind
si gAndire, Rousseau a redescoperit nu numai
anterioritatea naturii fizice fati de constiina,
Ssufletul” i ,,viata” conditiei umane, dar si

p.90) [6] could not resist. The basic
function of the powerful instinctual
apparatus or of the impulses (with which
the man was gifted), identical to that of the
animals, was to serve only to a relative
agreement with the instability of the things
from the surrounding world. From the
moment, by his own forces and actions, the
man assumed the solving of the
“obstacles” from the exterior life, the
impulses and the instincts are diminishing;
they will disappear only gradually, and as
they do that, the man must find a
replacement: “first to replace the instinct
and then to surpass it” (Rousseau, 1958,
p.90). So, Rousseau had to find out that the
instinct does not have a stable
replacement, with a main goal of over
passing the difficulties of a tough natural
existence but also a specific replacement
characteristic to man, “indemnified of
what he misses, by abilities capable to
replace him”. These abilities also help the
man to develop specific qualities “qualities
that could never develop alone” “without
the help of more external causes”.

Due to this obstacle, the man let
himself dominated by the exterior, and
Rousseau managed to notice him gifted for
different activities, with varied
preoccupations which mixed created what
can be named a way of living. And this
way of living indicated the definitive
abandon of the idea of man’s condition as
a “sum of features equally distributed
between all that we name human beings
[...]” (Vovelle, 2002, p. 31) The people
dependent of the initiative and their power
over the obstacles presented a new
structure of their general state, of the
condition as a gathering of relations and
new qualities.

4, The perfectibility and its darker
side. As Rousseau did not want to start all
over again the classical and interminable
disputes of his time, the replacement of the
instinct was found in a human disposition
or ability that ideological was
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ceea ce este i esential, ,,coincidenta fericitd”
a congtiintei cu imperiul nevoilor, sub, care
omul va progresa, in ordine fizica,
metafizici si rationald, o dati cu viata
sociali.

Obstacolul natural activeazi in om o
insusire latents: perfectibilitatea. Pentru a
face fatd noilor conditiondri naturale, omul
raspunde prin capacitatea de a se adapta
prompt si eficient.

in numele conceptului de
wperfectibilitate”, Rousseau a indicat
constréngerile interne care au ficut posibil,
ca dupa distrugerea echilibrului stérii
naturale, omul si treacd la ,caracterul”
umanitatii, si la relagiile constitutive ale unei
noi conditii a oamenilor, la un anumit statut
propriu, produse de citre el insusi. Preludnd
o perspectivi reflexivi asupra omului care a
triit intr-un timp nedeterminat, Roussean a
scris ci perfectibilitatea a ficut parte din
viata omului, atit din punctul de vedere al
continutului, ca trasaturi si dispozitii, cét si
din punctul de vedere a ceea ce a semnificat:
puterea omului (tehnicd si ghndire), atat
bund sau rea, asupta lumii, puterea
intelectuald, morald, sentimentald, de care
am devenit constienti de-a lungul timpului,
si care a pus in cauzi primatul formarii si
adaptarii naturii interioare ca una din
miasurile necesare de existenti a omului.
Perfectibilitatea este cea mai bund ocazie,
scric Rousseay, pentru a prefigura
reconstituirea inceputului unei noi conditii a
omului plecdnd in mod prioritar de la
constitufia sa.

Este interesant cum natura umand in
starea naturali este apropiatd de cea animald,
inocenti dar insignifiantd, dar ascunzind
potentialitifi care s-au activat in urma
hazardelor naturale, se transformd Iintr-o
constitutie adaptabild, care mentine fard
greseald un echilibru fragil §i mereu reglabil
cu mediul exterior. Din canza acestui punct
de vedere, Rousseau a incredintat
perfectibilitatii si o altd funcie, mai pufin
pozitivi: cu ajutorul ei, a risirit in decursul
veacurilor luminile si erorile sale, viciile si

“incontestable” and was able to avoid any
metaphysical discussion about what makes
the human existence so specific. The
nature placed in our soul reserves, abilities
that the exterior imposed to man, the
hardships of the environment, its
modification, of demographic, climatic or
geologic nature that were made responsible
by the active manifestations of the
detained abilities and by the apparition and
evolution of another, new human faculties,
in a word by “the awakening of the
perfectibility”. This meant that these
abilities were indeed the laws that lead the
man to the invention of the first tools and
of the first weapons of the instruments to
ensure the human existence and to the
other products of the perfect behavior.
With such forms of the human cleverness
that also allowed the first developments of
consciousness and thinking, Rousseau
rediscovered not only the superiority of
conscience over the physical nature, “the
soul” and “the life” of the human condition
but also what is essential, the “happy
coincidence” of the consciousness with the
empire of needs under which guidance the
man will progress physically,
metaphysically and rationally once with
the social life.

The natural obstacle activates in man a
latent characteristic: the perfectibility. To
be able to respond to the new natural
conditions, man responds by his capacity
to adapt prompt and efficient.

In the name of this concept Rousseau
indicated the internal constraints that made
possible, after the destruction of the
equilibrium of the natural state, the man to
pass from the “character” of the humanity,
and the constitutive relations of a new
condition of men, to a certain statute
produced by him. Overtaking a reflexive
perspective over man who -lived for an
undetermined time, Rousseau wrote that
perfectibility was part of the man’s life
both from the point of view of his content
as characteristics and from the point of
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virtutile sale si a ficut din.om, pani la urma,
un tiran fafd de sine si fatd de naturd. Astfel,
perfectibilitatea a  fost  consideratd
responsabild de aparitia nefericirii. Deci, in
evantaiul consecintelor perfectibilititii au
aparut  urmiirile  sale  fatale, @i
degenerescente. Drept justificare a acestui
principiu, Rousseau a enumerat rezultatele
ascensiunii tehnice i intelectuale ale
umanititii, care au-dovedit cid umanitatea s-a
pus energic intr-o dubld migcare, de céstig si
pierdere. Asa a explicat Rousseau de ce
perfectibilitatea, situatia naturald de cidere a
omului, In ciuda independentei sale, sub
puterea aspiratiei de a deveni activ, perfect,
nu a adus nici un fel de solutie conditiei
umane, nici o ameliorare, dimpotrivd din
cauza perfectibilitéifii ,,inscrise” sau ,,date”
in om, fiinta umand a devenit congtientdi de
sine §i de istoria sa. Perfectibilitatea, scrie
Rousseau, a coincis cu ,,daimonul” care
vorbegte omului, cu trecerea sa fireasci de la
particular la general, iar aceasta este ceea ce
considerd Rousseau despre natura umani ca
fapt istoric, succesiv, i nu ca un postulat.

Ca  trisiturd  totalizatoare $i
transistorics, alcatuitd din aptitudini, pasiuni
(trdir]) si din capacitifi de promovare
(cultivare) si ca facultate inerentd alc#tuirii
naturii umane, perfectibilitatea a devenit
sizvorul tuturor nenorocirilor omului”, i
culpabilizati pentru ceea ce se va intdmpla
mai riu In istorie. Prin perfectibilitate,
Rousseau a inciircat conditia omului cu toate
mizeriile existente. Toate ,relele societdfii”
au fost imputabile doar perfectibilititii. Prin
nperfectibilitate”, conditia umand, totals,
fizicd, intelectuald, morald, sentimentald, a
cipatat transparentd: dintr-o condifie umand,
indivizibild si indestructibild, Rousseau a
ficut vizibil, mai mult, sau mai putin, fondul
activ, si purtitor de progrese si regrese al
omului, care a avut puterea, fiindcd a fost
mereu ,,deschisd”, de a se apropia de marele
obiect potential al oricérei dezvoltéri umane,
fericirea. Perfectibilitatea s-a aldturat astfel
resurselor bivalente, fericirii §i virtutii, §i in
egald mdsurd, viciilor. Perfectibilitatea

view of what is significant: the power of
man (both technical and thinking) both
good and bad over the world the
intellectual, moral, sentimental power of
which we became aware over time, and
which presented the education and the
adaptation of the interior nature as one of
the measures necessary for the existence of
man. Perfectibility is the best occasion,
wrote Rousseau, to prefigure the
reconstruction of the beginning of a new
condition of man.

It is interesting how the human nature
in its natural state is similar with the
animal one, innocent but insignificant but
hiding possibilities that were activated as
the result of the natural hazards transforms
in an adaptable constitution, that maintains
without mistake a fragile environment and
always in accordance with the exterior
environment.

Because of this point of view Rousseau
gave perfectibility another function too,
less positive: with its help appeared over
centuries the lights and its errors, the vices
and virtues made out of human a tyrant
toward himself and towards nature. In this
way  perfectibility was  considered
responsible for the appearance of
unhappiness. So, as a result of its
consequences appeared its fatal results. As
justification of this principle Rousseau
enumerated the results of the technical and
intellectual ascension of the humanity that
proved that humanity energetically moved
both to win and to lose. In this way
explained Rousseau why the perfectibility
that natural situation of man’s fall in spite
his independence, under the power of
aspiration to become active, perfect did not
brought any solution to the human
condition, any improvement on the
contrary because of the perfectibility
“written” or “given” in man, the human
being became aware of himself and of his
history. Perfectibility, wrote Rousseau
coincided with the “daimon” that talks to
man with its natural passing from
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traseazd evolutia umanitdtii de la starea
fericirii inocente si amorale la moralitate,
dar prezintd si reversul medaliei,
posibilitatea refuzarii moralitdfii si reglarii
naturii umane Intr-o societate imorald si
nedreaptd, aga cum o descoperd Rousseau in
epoca In care triieste.

Omul  natural  este  anistoric.
Indelungata sa existentd s-a derulat fird
evenimente si nu poate fi descrisd decét ca
stare. Omul intrd in istorie odatd cu intrarea
in  societate.  Societatea a  activat
perfectibilitatea §i l-a transformat in citeva
milenii mai mult decét in toatd evolutia sa.
Starea sociali a apdrut ca urmare a unui
accident natural sau pentru cd era o
predispozitie inndscutd a omului? Ceea ce
este natural trebuie si fie necesar. Am putea
concluziona ci, indiferent de cauza aparifiei
ei, starea sociald s-a impus cu necesitate in
toate colfurile lumii, deci este naturald.
Legate de aceastd stare, criticile lui
Rousseau sunt indreptitite pentru cd ea a
adus o mulfime de tare. Marea problemd
legatd de starea sociald este cd pune sub
semnul intrebdrii libertatea, definitorie
pentru om. Omul natural a trdit dependent de
lucruri, iar in aceastd dependentd era totusi
liber pentru ¢ lucrurile de care avea nevoie
nu il puteau subjuga. Omul social este
dependent de oameni, iar acestia, pentru cd il
subjugd, il transforma3 in sclav,

Oare libertatea omului se sfarseste cu
iesirea lui din naturd §i intrarea in societate?
Dacd omul nu giseste o modalitate de a fi
liber in interiorul societdfii, atunci sansa
eliberdrii lui este distrugerea societdtii si
intoarcerea la naturd. intoarcerea la natura,
redescoperirea naturii umane, nu trebuie si
presupund distrugerea a ceea ce istoria a
creat si revenirea in primitivismul anistoric
de care se temea Voltaire.

Note

[1] Descoperirea naturii, a ceea ce este
originar in copil, este un demers utopic §i

particular to general and this is what
Rousseau considers Rousseau to be
historic, successive fact of the human
nature and not like a postulate.

As a trans-historic feature, build from
abilities, passions and  promoting
capacities as an inherent way to construct
the human nature, perfectibility became
“the source of man’s misfortunes” and
blamed for all the evils from history. By
perfectibility ~Rousseau charged the
condition of man with all the existing
miseries. All “the evil of the society” were
due to perfectibility. By “perfectibility”
the total, physical, moral, sentimental
human condition gained transparency:
from the human, indivisible and
indestructible human condition, Rousseau
made visible more or less the active fond,
and carrier of man’s progresses and
regresses who had the power because it
was also “opened” to get closer of the
great  objective of any human
development, the happiness.

The natural man is anti history. His
long existence unfolds without any events
and cannot be described as such. The man
is part of the history once with the entering
in the society. The society activated the
perfectibility and transformed him in some
millennia much more than in all his
evolution. The social state appeared as the
result of a natural accident or because it
was a man’s predisposition? What is
natural must also be necessary. We could
conclude that, no matter the cause of its
apparition the natural state imposed in all
the corners of the world so it is natural.
Related to this state, Rousseau’s critiques
were justified because it brought a lot of
tares., The great problem related to the
social state is that it questions the liberty
defining for a man. The natural man lived
dependent of things and in this dependence
he was still free because the things he need
could not subjugate him. The social man is
dependent of people and these because
they subjugate him, transform him into
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inconsecvent chiar si pentru epoca luminilor.
Rousseau nu va face greseala anecdotici a
lui Friedrik al II-lea, despre care se pune ci
a izolat doi copii asteptind momentul cénd
acestia vor vorbi limba naturald dati de
dumnezeu primilor oameni. Génditorii
luministi, tributari empiristilor englezi, chiar
dacéi s-au definit ca rationaligti pentru ci
numai rafiunea lumineazi, vor riméne
credinciosi spiritului gnoseologiei empiriste.
Astfel, puritatea copilului este acelagi lucru
cu ,tabula rasa”, iar naturaletea lui consti
doar in deplina sa inocenti. Copilul are
avantajul ¢ in mintea lui putem inscrie doar
idei naturale, dar el nu poate fi sursd de idei
naturale, Altfel, tabula rasa este naturala, iar
natura umand s-ar identifica cu vidul.

[2] Este greu de argumentat logic aceasti
declaratie. Dacd a rimas natural in aceastd
societate depravati de ratiune, cum poate si
judece acest lucru altfel decat rational? Chiar
dacd am accepta ci simte acest lucru, efortul
de a scrie, de a realiza o lungd argumentatie
discursivd pe linga biografia sa, riméine
unul rational. in orice situatie, ,,naturalul”
Rousseau nu scapd sa fie rational gi filosof,
om al cetétii care scrie pentru oameni, deci
nenatural.

[3] Acesta ar fi, in primd instantd, chiar
Jean-Jacques, unicul om mnatural din
interiorul societtii.

[4] Discursul asupra originii inegalitdtilor
dintre oameni se imparte In doud pirti:
prima parte este consacratd descrierii omului
natural, partea a doua originii societétii.
Pentru definirea naturii wumane este
interesants aceastd prima parte a Discursului
asupra inegalitdtii dintre oameni, unde
Rousseau examineazd omul natural sub trei
aspecte: aspectul fizic: omul natural este un
animal foarte bine organizat; aspectul
metafizic: Rousseau se fintreabd asupra
diferentei esentiale dintre om §i animal,
aceasta nu este cu certitudine inteligenta, ci
este calitatea sa de factor liber,
perfectibilitatea §i aspectul moral: omul
natural are inainte de toate grija propriei
conserviri, cunoagte ,dragostea de sine”,

slave.

Does the man’s liberty ends with his
exit in nature and his entrance in society?
If man does not find a way to be free in the
society than the chance of his freedom is
the destruction of the society and the
return to nature. The return to nature the
rediscover of the human nature must not
assume the destruction of what history
created and the returning to primitivism of
which Voltaire feared.

Notes

[1] The discover of nature, of what is
original in a child, is an incensement
application even for the epoch of lights.
Rousseau will not make the anecdotic
mistake of the Frederick the second about
whom 1is said that he isolated two children
expecting the moment when these two will
speak the natural language gave by God to
the first people. The illuminist thinkers,
tributary to the English empirics, even if
they defined as rationalists only because
the ration illuminates will remain faithful
to the spirit of empiric Gnostics. In this
way the purity of the child is the same
thing with “tabula rasa”, and his
naturalness is only his innocence. The
child has the advantage that in his mind we
can write only natural ideas but he cannot
be source of natural ideas. In this way
tabula rasa is natural and the human nature
would identify with the void.

[2] It is hard to argument logical this
declaration. If he remains natural in this
society deprived by ration how can he
judge this thing other than natural? Even
we accepted that he feels this thing, the
effort of writing, of realizing a long,
discursive argumentation besides his
biography, remains one rational. In any
situation the “natural” Rousseau is always
a rationalist and a philosopher a man of the
fortress who writes for the people so
unnatural,
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altfel spus un egoism instinctiv i inocent. in
sfirgit, ¢l cunoagte un sentiment care este
anterior reflexiei care este o aversiune
inniscuti/nativi de a-gi vedea suferind
semenii: mila.

[5] Asupra acestui aspect a revenit de mai-

multe ori. Rousseau nu a putut depista cu

precizie care a fost pericolul ce l-a impins pe.

om spre starea sociald, el nu a fost hotarét si
decida tipul obstacolului, exterior sau
interior. Dacd in Eseu asupra originii
limbilor preferd teza determindrii subiective
a sociabilitiii la omul meridional, in
Discurs asupra originii inegalitdfilor si
Contractul social preferd teza cauzelor
naturale care au stat la baza trecerii spre
starea sociald, Astfel in cea de a doua parte a
Discursului asupra originii ifiegalitdtilor
scrie: ,,[...] imi riméne de observat i de
abordat diferitele hazarduri care au putut
perfectiona ratiunea umand deteriordnd
specia umana, facind-o fiinti rea si redénd-o
sociabilitdtii”. Aceste hazarduri, rezultate
din ,concursul [...] mai multor cauze
strdine”, care nu au nici un fundament in
natura umani si nu sunt nici consecinta unei
esenfe umane solid constituite, fixe. Acestea
i1 vor ajuta pe Rousseau sid excludd
fatalitatea conditiei umane §i s& prezinte
structura diferitd a unei noi conditii istorice,
componentele relationale, mai mult, cele
subiective, care aduc omului un nou statut, si
o noud identitate, si care, nu intdmplator, au
coincis cu rispunsurile originale la dura
cauzalitate a existenei sale. Depasind
interiorul lumii in care nevoile omului au
fost satisfiicute fard calcule si previziuni,
fard munci §i cooperare cu semenii sdi,
studiul omului, aflat tntr-un mediu indepértat
fncd de ratiune si sociabilitate, a intrat la
Rousseau intr-o altd perspectivi: cunoagterea
omului in diverse si autentice raporturi
exterioare.

[6] In absenta informatiilor, Rousseau a
utilizat destul de echivoc expresia ,om
salbatic”, care a desemnat, uneori, omul
originilor, omul societdilor denumite de noi
primitive, abandonat de naturd singurului

[3] This would be, in essence, Jean-
Jacques, the only natural man from the
society.

[4] The Discourse over the inequalities
between people has two parts: the first part
is consecrated to the description of the
natural man, the second part to the origin
of the society.

To define the human nature is
interesting this first part of the Discourse
where Rousseau examines the natural man
under three aspects: the physical aspect:
the natural man is a well organized animal;
the metaphysical aspect: Rousseau asks
himself over the essential difference
between man and animal this one is not
intelligence but his quality of free factor,
the perfectibility and the moral aspect: the
natural man has the concern of his own
conservation, knows “the self-love”
otherwise an instinctive and innocent
egoism.

[5] Rousseau discussed this aspect
many times. He could not identify
precisely which was the danger which
pushed the man towards the natural state;
he was not determined to decide the type
of the obstacle, exterior or interior. If in
Essay over the origin of languages he
prefers the thesis of the subjective
determination of sociability at the
meridional man in the Discourse over the
origin of the inequalities and the Social
Contract he prefer the thesis of the natural
causes that stayed at the basis of the
passing towards the social state,

[6] In the absence of the information,
Rousseau used unclearly the expression
“savage” which designed sometimes the
man of origins the man of the societies we
call primitive, abandoned by nature to the
only instinct or the man in natural state.
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instinct, sau omul in starea naturali.
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