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Uriyen in procesul de gindire al
lui Whitehead

Michel Weber

Eternals! I hear your call gladly.
Dictate swift winged words, and fear not
To unfold your dark visions of torment.
William Blake, The Book of Urizen
[1794], Preludium

Pentru un ganditor al procesului lui
Whitchead, statutul viitor si aplicabilitatea
modurilor de gandire sunt necunoscute in
" principiu. $i trebuie s ne bucurim in fata
acestei stiri de lucruri deoarece chiar sensul
vietii noastre depinde de acest spatiu
existential. Tréim intr-un univers deschis
care ne permite numai partial s prevedem
evenimente, cu atdt mai mult cu cit apartin
celui mai fnalt nivel de complexitate
cunoscut noudi: existenfa noastrd comuni —
intersubiectivi.

Desigur, putem beneficia de
avantajele cunostinfei noaste a istoriei
trecute a erudifiei lui Whitehead i a
evaludirii precise (si preferabil obiective) a
stirii sale current de a anticipa rezultatul
probabil imediat. O astfel de speculatie nu
este propusd aici. Va trebui intr-adevir s
folosim istricul eruditiei Whitehead si a
contextului sdu contemporan fnainte de a
putea si realizdm cea mai imaginativa
generalizare aplicabila, iar un astfel de
studio nu este adecvat pentru contextul de
fati. in primul rdnd ne-ar trebui mult mai
mult spafiu decit este permis; in al doilea
rand prin acest lucru am paria pe pura
eficientd a actorilor, in timp ce noi avem de
fapt nevoie este de Increderea 1in
creativitatea lor, si. mai presus de toate, de
viziunea lor. (In timp ce eficienta
experientei trecute, urma obisnuintei,

The Urizen of Whiteheadian
Process Thought

Michel Weber

Eternals! I hear your call gladly.
Dictate swift winged words, and fear
not
To unfold your dark visions of
torment.
William Blake, The Book of Urizen
[1794], Preludium

For a full-fledged Whiteheadian process
thinker, the future status and applicability
of process modes of thought is unknown in
principle. And we should gladly rejoice at
this state of affairs because the very
meaning of our lives depends upon this
existential elbow-room. We live in an open
universe that only partially allows us to
foresee events, all the more so if they
belong to the highest level of complexity
known to  us: our  common—
intersubjective—existence.

Of course, we could take advantage
of our knowledge of the past history of
Whiteheadian scholarship and of a sharp
(and preferably dispassionate) assessment
of its current state to anticipate its likely
immediate outcome. Such a speculation will
not be proposed here. We would indeed’
need to carefully peruse the history of
Whiteheadian  scholarship and  its
contemporary context before being able to
frame the most applicable imaginative
generalization and such a study is not
appropriate for the present context. For one
thing, we would need far more space than it
is allowed; for another, by doing so we
would wager on the bare efficacy of the
actors whereas what we need is to trust
their creativity and, most of all, their vision.
(While the efficacy of the past pushes
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creativitatea a prezentului, atrasdé de un
angajament escatologic, o0 recreeazi
moment cu moment.)

in ‘mod alternativ, putem specula
asupra dezvoltirii ritmice a lumii ideilor in
Vest. Existdi evident céteva ritmuri
conceptuale care incadreaza istoricul ideilor
si Whitehead insusi a insistat c¢d vor veni
noi epoci conceptuale. Contrastul bine-
cunoscut dintre empirismul §i rationalismul
dualist (vezi de exemplu - capitolul de
inceput al Universului Pluralist al lui
James) este prea larg pentru a permite
dezvoltarea unei imagini aplcabile 1In
contextul prezentei noastre discutii. Daci
ludm 1n considerare ultimele secole de
gandire umani, poate fi totusi identificata
irmitoarea migcare dialecticd — afisdnd o
mutare a epicentrului din Italia in Germania
si apoi in lumea Anglo — Saxoni. (cea de-a
doua fiind o entitate mult mai difuzd din
cauza hegemoniei culturale mondiale).
Aviand in vedere ci Renagterea a liudat
perfectiunea proportiilor statice, arta si
gandirea barocd,  ‘mogstenitoare a contra-
Reformei din 1630-1750, a pus accentul pe
migcare, schimbare i crestere. Reactia
Aufklirung a fost rapidi: secularizarea cu
cerintele ei de rationalitate, optimism si
progres si-a raspandit aripile dogmatice
asupra intregului peisaj social (si ne
amintim grand renfermement a lui
Foucault). Cu Romantismul, accentul a
revenit la sentimente, devenire §i opacitate
(sau  With Romanticism, the emphasis
returned to feeling, becoming and opacity
(or inepuizabilitate), uneori chiar
irationalitate. Apoi pozitivisum lui A.
Comte si apoi al lui Wiener Kreis (care
urma si fie curind trimis citre SUA) au
reprezentat o noud Kehre, imediat contra-
balansati de primele publicatii ale
procesului ale lui F. Nietzsche si E.
Boutroux, dar de asemenela ale lui C.S.
Peirce, W. James si AN, Whitehead (si nu
il uwitdim pe cel inrudit lor din punct de
vedere conceptual: H. Bergson). Concluzia
ar putea fi: géinditorii procesului pot fi
optimisti deaoarece modul lor de gandire nu

experience in the furrow of habit, the
creativity of the present, lured by some
eschatological commitment, re-creates it
moment by moment.)

Alternatively, we could speculate on
the rhythmic development of the world of
ideas in the West. There are obviously
conceptual rhythms that frame the history
of ideas and Whitehead himself would have
insisted that there always will be novel
conceptual epochs to come. The well-
known contrast between pluralistic
empiricism and dualistic rationalism (see
for instance the opening chapter of James’
Pluyralistic Universe) is a bit too broad to
allow the development of an applicable
picture in the context of our present
discussion. If we consider the last centuries
of human thought, the following dialectical
movement—displaying a shift of epicentre
from Italy to Germany and later to the
Anglo-Saxon world (the latter constituting a
far more diffuse entity because of its world-
wide cultural = hegemony)—can be
nevertheless  identified. =~ Whereas the
Renaissance lauded the perfection of static
proportions, Baroque art and thought, heir
to the Counter-Reformation of 1630-1750,
stressed movement, change and growth.’
The reaction of the dufklirung was swift:
secularization with its requirements of
rationality, optimism and progress spread
its dogmatic wings over the entire social
landscape (remember Foucault’s grand
renfermement). With Romanticism, the
emphasis returned to feeling, becoming and
opacity (or inexhaustibleness), sometimes
even irrationality. Then the positivism of A.
Comte and later of the Wiener Kreis (soon
to be exported to the USA) constituted a
new Kehre, promptly counter-balanced by
the first process publications of F.
Nietzsche and E. Boutroux, but also of C.S.
Peirce, W. James and A.N. Whitehead (not
to forget their conceptual kin: H. Bergson).
The conclusion could be: process thinkers
can be optimistic because their mode of
thought has not yet developed all its
potentialities or  become  generally
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a dezvoltat inci toate potentialurile si nu a
devenit incd recunoscut (desi stiinta este
total procesuald in zilele noastre). Dar nu
trebuie nici si fie orbite: “in schimb fiecare
filozofie va suferi o rasturnare.”!

O analizi mai adecvati, daci nu
promititoare, urmeazi calea sugeratd prin
definitia seminald din Proces gi Realitate
(1929/1978; in continuare “PR”) a filozofiei
speculative. Ar putea ajuta la infelegerea
urmitoarei mutdri istorice si a conditiilor de
posibilitate. Tnainte de urmarea caririi,
trebuie totusi si o identificim prin teritoriul
conceptual, uneori silbati pe care ni l-a
lasat Whitehead spre explorare,

De aici urmdtorii trei pasi: primul, o
studiere sistematici a conceptiei din Proces
§i  Realitate referitoare la speculares
filozoficd; al doilea, aplicarea sa pentru
problema statutului viitor si aplicabilitatea
gindirii procesului; in al treilea rand
specificatiile complementare cu ajutorul
insistentei lui Whitehead  asupra
indatoririlor si veneratiei. :

Definitia din Proces si Realitate a
Filozofiei Speculative

Esenta infelegerii lui Whitehead a sensului
si semnificatiei filozofiei (speculative) este
exprimati in primele doud paginei ale
magnum opus a sa. Din picate, primul
capitol din Proces §i Realitate nu este clar
aga cum ar fi de asteptat din partea unei
asemenea  declaratii  introductive  iar
criteriile de bazid folosite coerenta,
consistenta, aplicabilitatea, adecvarea si
necesitatea — par  la prima citire putin
neclare.

Cititorul care are timpul de a
imblanzi viziunea lui Whitehead poate
totusi evita Charybdis al relativisumului si
Scylla dogmatismului in interpretarea lui
sau a ei. Ideea de bazi dubld nu este deloc
extravagantd: pe de o parte, fiecare criteriu
are o greutate proprie sau “raison d’étre” in
argument; pe de altd parte, numai armonia
lor are sens. Nu vom trece din nou printr-un
argument lung necesar pentru stabilirea

recognized (although science is nowadays
totally processual). But they should not be
dazzled either: “in its turn every philosophy
will suffer a deposition.”!?

A more suitable, if not promising,
analysis follows the path suggested by
Process and Reality’s (1929/1978; hereafter
“PR”) seminal definition of speculative
philosophy. It could help to understand the
next historical move and its conditions of
possibility. Before following the path, we
need however to trace it through the -
sometimes wild conceptual - territory
Whitehead has left us to explore.

Hence the following three steps:
first, a systematic account of Process and
Reality’s  conception of philosophical
speculation; second, its application to the
question of the future status and
applicability of process thought; third a
complementary specification with the help
of Whitehead’s insistence on duty and
reverence.

Process and Reality’s Definition of

- Speculative Philosophy

The marrow of Whitehead’s understanding
of the meaning and significance of
(speculative) philosophy is expressed in the
first two pages of his magnum opus.
Unfortunately, Process and Reality’s first
section is not as straightforward as one
could expect from such a prolegomenal
statement and the basic criteria used—
coherence,  conmsistency, applicability,
adequacy and necessity—seem at first
reading a bit fuzzy. :

The reader who has taken the time to
tame Whitehead’s vision can however avoid
the Charybdis of relativism and the Scylla
of dogmatism in his or her interpretation.
The twofold leading idea is not extravagant
at all: on the one hand, each criteria has a
proper weight or “raison d’étre” in the
argument; on the other, only their
togetherness makes sense. We will not go
all over again the long argument required to
establish this thesis since it has been
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acestei teze din moment ce a fost dezb#tuta
in altd parte;’ numai o reamintire a
concluziilor sale va fi suficientd aici.
Principala preocupare nu trebuie si fie
explicarea bogitiei pimaginii propuse noui.

Pe de o parte, trebuie si distingem
cerintele rationale de coerentd si consistenta
de la cerintele empirice de aplicabilitate i
adecvare.

Cerinta ,consistentei logice” se
referd la ,,exemplificarea notiunilor logice
generale in situatii specifice, si principiile
de inferentd” (PR 3). Se referd desigur la
sofisticarea lui  Aristotel a logicii
substantiale a bunului simf, stabilizat incat
si vorbim de Investigarea Legilor Gandirii
lui Boole(1854) in termeni de principin de
identitate, principiu de contradictie si
mijloc exclus. in limbaj comun, contradictia
dintre categorii trebuie evitata.

Cerinta de ,coerentd” cauti si
stabileascd o democratie categoricd in care
fiecare categoric are o anumitd greutate
(independentd) si are sens numai in armonie
cu altele (interdependentd). Cu alte cuvinte,
fiecare categorie trebuie si aducd ceva
specific in discutie fard a rupe legiturile
semantice cu alte categorii. Fiecare trebuie
si oglindeascd in felul sdu prezenta
celorlalte. Principalul vinovat pe care
Whitehead 1l denuntd contant este Descartes
si dualismul sau bi-substantialismul siu
total incoerent.

Cerinta de »aplicabilitate”
corespunde unei anumite puteri reale
interpretative. Nu este, cu alte cuvinte,
nevoie s& se realizeze sisteme total
consistente dacd nu au putere explicativi de
vreun fel.

Cerinta de adecvare” solicitd ca
»toate de care suntem congtienti, ca bucurie,
perceptie, dorit sau gindit, trebuie s aibid
caracteristica unei scheme generale.” (PR
3). Reprezintd, desigur, un ideal, un focus
imaginarius dar in niciun fel nu este
inofensiva: empirismul radical se prevede
prin ea.

Pe de altd parte, trebuie si articuldm
patru criterii. in primul rind, respectiv la

unfolded elsewhere;'* only a short reminder
of its conclusions will suffice here. The
main concern should be not to explain away
the richness of the picture proposed to us.
On the one hand, we need to
distinguish the rational requirements of
coherence. and consistency from the
empirical requirements of applicability and

adequacy.
The requirement of “logical
consistency” amounts to “the

exemplification of general logical notions
in specific instances, and the principles of
inference” (PR 3). It obviously refers to
Aristotle’s sophistication of the
substantialistic logic of common-sense,
stabilized so to speak by Boole’s
Investigation of the Laws of Thought (1854)
in terms of the principle of identity, the
principle of contradiction and the excluded
middle. In plain language, contradiction
amongst categories is to be avoided.

The requirement of “coherence”
secks to establish a categoreal democracy in
which each category has some genuine
weight (independence) and makes sense
only in its togetherness -with the others
(interdependence). In other words, each
category has to bring something specific in
the discussion without breaking its semantic
tights with other categories. Each has to
mirror in its own way the presence of the
others. The chief culprit that Whitehead
constantly denounces is Descartes and his
totally incoherent substance dualism or bi-
substantialism.

The requirement of  “applicability”
corresponds to the request for some real
interpretative power. There is, in other
words, no need to build fully coherent and
totally consistent systems if they have no
concrete explanatory power whatsoever.

The requirement of “adequacy” asks
that “everything of which we are conscious,
as enjoyed, perceived, willed, or thought,
shall have the character of a particular
instance of the general scheme.” (PR 3) It
obviously constitutes an ideal, a focus
imaginarius but it is by no means an
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nivel rational si empiric; in al doilea rind
nivelul lor conjunctiv necesar.

Mai intdi, Whitehead clarifici faptul
cd, coerenfa este mai importanti decat
consisten{a: contradicttiile (spre deosebire
de paradoxuri) sunt relativ usor de stabilit;
absenta coerentei, totusi, deterioreazd un
sistem. “Entia non sunt diminuenda sine
necessitate” dupd cum afirmi Roberto Poli.
Pentru partea sa, aplicabilitatea necestd o
anumitd valoare empiricd in numerar, in

timp ce adecvarea inabordabili este
orizontul citre care tinde aplicabilitatea.
In al doilea rind, trebuie s3

recunoagtem ci ceea ce conteazi cel mai
mult este si se tinda spre adecvare,’ nu cea
spre coerenfa consistentd completd. Dupi
cum spune clar Jean Wahl (1888-1974),
printre altii: punctul de vedere al
neorealismului britanic este si infeleagi
fiecare lucru, nu foate lucrurile; absenta
consistentei este preferabild - absentei
aplicabilitatii.* '
: Dar acest lucru tot nu uneste cele
patru criterii. in conceptia lui Whitheadian,
unitatea (celor patru) inseamni necesitate.
fntr-un  fel de migcare kantiani
(reminiscentd a lui 7imaeus), trebuie si
intelegem necesitatea ¢a un sigiliu sau o
piatrd de legiturd care aduce impreuni cele
doud criterii rationale si cele doui criterii
empirice. Face acest lucru printr-un pariu
propriu asupra rationalititii concretului gi
asupra capacititii fiintelor umane de a 1l
atinge. Este cel mai probabil aptitudinea —
nu potrivirea — uneltelor noastre cognitive
la realitate, din puncte bilogice si culturale
asemdndtoare. Aceastd credinfi animali a
tipurilor uneste si mai mult toatd lumea
intr-o comunitate umana care locuieste intr-
un cosmos primitor.

Sunt doud niveluri ale afirmatiei
noastre: factual §i existential. Mai intai,
adecvarea  categoriilor  noastre  este

rezultatul unui triplu proces de armonizare:

filogenetic (Spencer: categoriile care sunt g
priori pentru individ sunt a postériori
pentru  specii), ontogenetic  (Piaget:
categoriile cognitive sunt dezvoltate prin

innocuous one: radical empiricism shows

through it.

On the other hand, we need to
articulate the four criteria. First,
respectively at ‘the rational and the

empirical level; second, at their necessary
conjunctive level.

First, Whitehead makes clear that
coherence is far more important than
consistency: contradictions (unlike
paradoxes) are quite easy to fix; lack of
coherence, however, definitively cripples a
system. “Entia non sunt diminuenda sine
necessitate” as Roberto: Poli claims. For its
part, applicability requires some empirical
cash value, while the unreachable adequacy
is the horizon towards which applicability
strives. ’

Second, one has to recognize that
what matters most is the lure towards
adequation,”’ not the one towards full
consistent coherence. As Jean Wahl (1888~
1974), among others, saw clearly: the point
of British neo-realism is to understand each
thing, not all things; lack of consistency is
preferable to lack of applicability.'®

But this still does not bring together -
the four criteria. In Whitheadian parlance,
the unity (or the fouring) of the four is
necessity. In a sort of Kantian move-
(equally reminiscent of the Timaeus), we
have to understand necessity as the seal or
categoreal keystone that brings together the
two rational and the two empirical criteria.
It does so through a peculiar wager on the
rationality of the concrete and on human
beings’ capacity to reach it. There is most
definitely fitness—no matchness—of our
cognitive tools to reality, from the
biological and the cultural standpoints
alike. This animal faith of sorts furthermore
binds everyone together as a human
community dwelling in a welcoming
COosSmos.

There are two levels in our claim:
factual and existential. First, the fitness of
our categories is the result of a threefold
process of atunement: phylo-genetic
(Spencer: the categories that are a priori for

Annals of the ,,Constantin Brincugi” University of Térgu Jiu, Series Letters and Social Sciences, No. 2/2008

41
\



Analé'iq:Universiti;ii “Constantin Brancusi” din TArgu Jiu, Seria Litere si Stiinge Sociale, Nr. 2/2008 '

stadii senzomotorii si preoperationale) si

koino-genetice ~ (Bateson:  convergen{a
constiintei individului este atinsi prin
invitare).

in al doilea rand, oricare si fiecare
“dintre noi este invitat si subscrie in mod
constient la aceastid necesitate geneticd.
Aceasta reprezintd angajamentul filozofic
par excellence, dar nu este in niciun fel
restrictionat filozofului, profesionistului sau
altora. Pentru a rezuma: simpla separare a
celor patru poate fi intdlnitd la nivelul
angajamentului existential al individului
care ratificd prin actiunile sale armonia mai
multora i deci ajunge dincolo de ea. in
conceptia anticd (care nu este neapérat
dualistd): trebuie sid constientizim atat
ridicinile noastre terestre, cit si destinul
nostru ceresc..

Acum, existd un concept foarte
simplu pentru a denumi aceasti comunitate
in act: intelepciunea sau sensus communis,
in care converg in mod necesar teoria si
practica, rationalul si empiricul. Noi avem
nevoie - de o  versiune revizuitdi a
intelepciunii pentru a evita conotatiile
negative ale termenului. Arendt a oferit
analize interesante in jurul notiunilor de
intersubiectivitate i interobiectivitate,
precum 6$i Husserl ‘cu conceptul siu
“Urdoxa™ si Merleau-Ponty cu “credinta
perceptiva”’ care caracterizeazi apartinerea
noastrd la lume: nu numai c¢d suntem siguri
cid ceea ce percepem este real, dar o
suspendare momentand a perceptiei nu
anuleazd aceastd certitudine. O fincercare
recentd mai asemniinitoare are loc 1in
studiile lui Whiteheadian referitoare la
notiunile de ingelepciune nucleu ale lui
Griffin,® care califici credintele universale
si primordiale ¢ fiintele umane nu pun la
indoiald in  practicd: libertatea lor
fundamentald, eficienta cauzali a actiunilor
lor, existenta lumii reale, a valorilor si a a
unei miscdri temporale. Ceea ce este
Jundamental (necesar) rezonabil este ceea
cc nu pune in pericol legitura vitald —
carnald Urdoxasticd pe care o pdstrim cu
lumea perceputi.

the individual are a posteriori for the
species), onto-genetic (Piaget: cognitive
categories  are  developed  through
sensorimotor and preoperational stages) and
koino-genetic (Bateson: the convergence of
individual consciousness is achieved
through learning).

Second, each and everyone of us is
invited to comsciously subscribe to this
genetic mnecessity. This constitutes the
philosophical commitment par excellence,
but it is by no means restricted to the
philosopher, professional or otherwise. To
summarize: the simple singlefoldness of the
four is to be found at the level of the
existential commitment of the individual
who ratifies through his actions the
togetherness of the many and thereby goes
beyond it. In ancient parlance (that is not
necessarily dualistic): we have to fully
acknowledge both our terrestrial roots and
our celestial destiny.

Now there is a very simple concept
to name this community in the act: common
sense or sensus communis, in which theory
and practice, the rational and the empirical,
necessarily converge. Granted, we need a
refined version of common sense in order to
avoid the negative connotations of the term.
Arendt has provided interesting insights
here around the notions of intersubjectivity
and interobjectivity,'” so did Husserl with
his concept of “Urdoxa”'® and Merleau-
Ponty with the “perceptive faith”!® that
characterizes our belonging to the world:
not only are we sure that what we perceive
is real, but a momentary suspension of
perception does not nullify that certainty. A
more recent similar attempt took actually

place in Whiteheadian studies with
Griffin’s hard-core common-sense
notions,”® that qualify the universal and

primordial beliefs that human beings do not
question in practice: their fundamental
freedom, the causal efficacy of their
actions, the existence of a real world, of
values and of a temporal drift. What is
Sundamentally (necessarily) reasonable is
what does not endanger the Urdoxastic
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In concluzie, conceptul de necesitate
pe care il activeazd Whitehead in prima
parte din Proces §i Realitate include
conjugarea fundamentald a pirtilor teoretice
si practice ale vietii.

Tipologia evolutiva

Putem invita din aceastd tipologie si
oferim un rdspuns intrebdrii dezbitute —
statutul viitor i aplicabilitatea procesului
moduri de gindire? Pentru a operationaliza
grila de interpretare am pe care tocmai am
analizat-o, ¢ indicat si se introducid doui
distinctii: Intre inifiatii §i neinitiatii unei
discipline — 1in cazul nostru, intre adeptii
lui Whiteheadian si cei care nu sunt adeptii
lui Whiteheadian — i intre convingere si
persuasiune. Prima denumeste diferenta
evidentd care existd intre adeptii lui
Whiteheadian si “specialigtii” care nici nu
cunosc ,,filozofia organismului”, nici nu se
familiarizeazi cu ea daci nu li se oferi un
motiv plauzibil; a doua este produsul a
secole de meditatii retorice.

Pentru a convinge pe cineva de ceva,
vorbitorul trebuie si se adreseze inteligentei
audientei sale; pentru a convinge, trebuie si
isi- mobilizeze vointa. A fi convins nu a
inseamnd a fi induplecat: pot si stiu sigur
cd fumatul este mortal (mai mult sau mai
putin) pe termen lung, dar atita timp cat nu
actionez In consecintd, aceasti informatie
este inutild. A fi induplecat nu inseamni a
fi convins de asemenea: mi pot abtine de la
fumat din motive striine de cele stiintifice
(sd spunem pentru a-mi péstra sufletul curat
si pentru a preveni o metempsihozi
nefericitd) sau fie din niciun motiv anume
— pur si simplu pentru ci& o astfel de
decizie a fost luati spontan §i pentru a
functionat ca si spunem asa ex opere
operato (amintiti-vd voina de a crede). Ce
se spune despre miza rationalititii? Mai
intdi, bidirectionalitatea acestui argument
este adecvatd numai daci idea unui motiv
universal este anulati de un relativism
sandtos. Nu existd motive ,,corecte” pentru
a te opri din fumat; oricine poate avea unul
diferit, care poate fi convingitor si chiar

vital—carnal—link we maintain with’ the
perceived world.

In sum, the concept of necessity that
Whitehead activates in the first Part of
Process and Reality embodies the
fundamental conjunction of the theoretical
and the practical sides of life.

Developmental Typology

What can we learn from this typology to
provide an answer to the debated
question—the future status and
applicability of process modes of thought?
To operationalize the interpretational grid
we have just skimmed through, it seems
advisable to introduce two further
distinctions: between insiders and outsiders
of a discipline—in our case, between
Whiteheadians and non-Whiteheadians—
and between conviction and persuasion.
The former names the straightforward
difference existing between Whiteheadian
scholars and “specialists” who are neither
familiar with the “philosophy of organism”
nor likely to get acquainted- with it unless
some good reason is provided; the latter is
the by-product of centuries of rhetorical
meditations, :

To convince someone of something,
the speaker needs to talk to the intelligence
of his/her audience; to persuade, she needs
to mobilize their will. To be convinced is
not to be persuaded: I can know for sure
that smoking tobacco is lethal in the (more
or less) long term but as long as I don’t act
accordingly, this knowledge is useless. To
be persuaded is not to be convinced either: I
can refrain from smoking for reasons totally
foreign to the scientific ones usually
broadcasted (say to keep my soul clean and
prevent unfortunate metempsychosis) or
even for no reason whatsoever—simply
because such  decision has been
spontaneously taken and that it worked so
to speak ex opere operato (remember the
will to believe). What does it say about the
stakes of rationality? First, the bi-
directionality —of this argument is
appropriate only if the idea of a universal
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poate findupleca pe altcineva. Desigur,
stiinta nu este o poveste si pretentia sa de
obicctivitate este bine stabilitd prin
perfectiunea internd gi confirmarea externs,
cum ar spune Einstein, dar stiinta nu se
adreseazd nucleului experientei noastre.
Acest lucru ne duce la punctul al doilea:
opacitatea rationald fundamentali — nu
experentiald a lumii comune.

Acum cd ni s-au furnizat aceste
concepte complementare, putem reformula
intrebarea acestei probleme speciale: in ce
conditii categoriale vor fi savantii nu numai
convinsi dar §i induplecati de virtutile (mai
degrabi decét de viciile) gandirii procesului
lui Whiteheadian? Pentru a péstra discutia
noastrd strdnsd, vom adiuga un filtru
suplimentar inspirat de modul curent in care
sunt conduse dezbaterile (sau prevenite) in
Academie. Filtrul nu este dogmatic, ci
euristic; el reprezintd mai pufin o pretentie
decdt o simplificare evidentd care ne
permite si obtinem o sintezi prompta.

S& fincepem cu faptul nostru
universal ipotetic (sau filtru): specialistii
(aproape) niciodatd nu vorbesc serios cu
savaniii care nu ‘au aceeasi experienti —
daci nu intrd in categoria ,,studentilor” si /e
vorbesc. Exceptiile fiind ldsate deoparte (si
ele sunt mai remarcabile), dezbaterile au de
obicei loc intre putinii care impartisesc
aceeasi griji despre un domeniu al
experientei $i nu au intr-adevir nevoie si i
expund la infinit presupunerile si sensul si
semnificatia conceptelor lor. Pe scurt:
niciodatd cunostintele expertului nu sunt
riscate de o discutie deschisi intr-adevir.

In afari de jocurile de putere
evidente care au loc intr-un domeniu dat,
ceea ce izbeste un observator intern este
accentul pe convingerea rafionald. Punctele
rationale la natura argumentelor care tind
si se axeze pe probleme de coerenti si
consistentd. Convingerea empiricd va anima
un alt teatru, dupd cum vom observa
imediat.

Specialistii au facultatea de a se
bucura numai de scrierile filozofice ale
unicului lor filozof ales. Filozofia este clar

reason is obliterated by a healthy
relativism. There are no “right” reasons to
stop smoking; everyone can have a different
one, that can be convincing and perhaps
even persuading to others. Of course,
science is not a fairy tale and its claim to
objectivity is well established by internal
perfection and external confirmation as
Einstein would say, but science does not
address the core. of our experience. This
brings us to the second point: the
fundamental rational—mnot experiential—
opacity of the common world.

Now that we dre equipped with these
complementary concepts, we can rephrase
the question of this special issue: under
what categoreal conditions will scholars be
not only convinced but also persuaded of
the virtues (rather than the vices) of
Whiteheadian process thought? In order to
keep our discussion tight, we will add an
additional filter inspired by the current way
debates are lead (or prevented) in the
Academia. That filter is not dogmatic but
heuristic; it constitutes less a bold claim
than an obvious simplification that allows
to obtain promptly a provisional synthesis.

Let us start with our hypothetical
universal fact (or filter): specialists (almost)
never seriously talk to scholars who do not
happen to share the very same expertise—
unless these fall under the category of
“students” and in that case they are equally
likely to talk af them. Exceptions put aside
(and they are all the more remarkable),
debates are usually taking place among the
happy few who share the same concern
about one field of expertise and do not
really need to expose endlessly their
presuppositions and the meaning and
significance of their concepts. In short:
never is the expert knowledge put at risk by
a truly open discussion.

Besides the equally obvious power
games that take place within a given
domain, what strikes the internal observer is
the emphasis on rational conviction.
Rational points here at the nature of the
arguments that tend to focus on issues of
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o chestiune foarte personald si se poate
observa afectiunea care leagd autorul si
cititorul siu de-a lungul secolelor. Dar
hagiografia trebuie evitatdi cu orice pret, din
simplul motiv ci este semnul sigur al
iminentei ideilor inerte. Chiar si in cimpul
lui Whiteheadian, accentul tinde si cadi
mai mult pe chestiunile pur conceptuale
decdt pe cele empirice. De aici prima
concluzie: ce poate atinge specialistul
printre semenii sii este si isi vadi
interpretarea recunoscuti drept consistenti
si/sau coerentd. Dar astfel de discutii
consensuale nu au absoluti niciun impact
asupra celor din exterior: in acelasi mod in
care adeptii lui Whiteheadian nu pot realiza
reconstructia  ultimului puzzle al lui
Heidegger cu propriile sale categorii
(“Raum”, “Eingerdumtes”,
“Freigegebenes”,  “Grenze”,  Wesen”,
“Begriff”...), adeptii lui Heidegger nu au
niciun interes, si spunem, in armonia dintre
“Cei Multi”, “Unul” si “Creativitatea”.
Nimeni nu neagd faptul c¢p notiunea de
“horismos,” adici a orizontului sau a
granitei, poate fi activat in ambele cazuri,
dar aceastd cale trans-elucidatoare pare si
fie o pierdere de timp, dacd nu imrpudenty
pentru: a incepe fird ca mai intdi si aloce
citeva idei serioase pentru conditiile
posibilittii unui asemenea dialog (ceva, de
altfel, care este precis permis de nivelurile
intrinseci ale sensului care este sistematizat
in definitia filozofiei speculative a lui
Whitehead). Pentru a exemplifica mai mult:
acest tip convingitor din punct de vedere
rational de lucrare a fost realizati prin
Jurnalul Studii ale Procesului care a stabilit
fard indoiald standarde excelente in eruditia
lui Whitheadian si au creat deci ,,0
comunitate a procesului”, dar, ca toate
celelalte jurnale specializate, a ficut acest
lucru prin asigurarea domeniului.

Dacd ne intoarcem acum privirea
spre partea empiricd a definitiei lui
Whitehead, situatia inversa este de asteptat.
Pe de o parte, dezbaterile interne sunt de
obicei prea confuze la  probleme
conceptuale pentru a se ingrijora de fapt de

coherence and consistency. Empirical
conviction would animate another theatre,
as we will shortly see.

Specialists have that faculty of
enjoying only the philosophical writings of
their elected single philosopher. Philosophy
is clearly a very personal matter and one
can see the affection that can bind, through
the ages, the reader and the author. But
hagiography should be avoided at all costs,
for the simple reason that it is the sure sign
of the imminence of inert ideas. Within the
Whiteheadian field itself, the accent tends
to fall more on bare conceptual matters than
on empirical ones. Hence a first conclusion:
what the specialist can achieve among
his/her peers is to see his/her interpretation
recognized as consistent and/or coherent.
But such consensual discussions have
absolutely no impact whatsoever on the
outsiders: in the very same way that
Whiteheadians are not likely to entertain
the reconstruction of the late Heidegger’s
puzzle with his own categories (“Raum”,
“Eingeriumtes”, “Freigegebenes”,
“Grenze”, Wesen”, “Begriff”...),
Heideggerians have no interest, say, in the
togetherness of “Many”, “One” and
“Creativity”. Nobody denies that the
concept “horismos,” that is of horizon or
boundary, can be activated in both cases,
but such cross-elucidatory path seems a
waste of time and, if not, it would be
foolhardy to proceed without first devoting
some serious thoughts to the conditions of
possibility of such a dialogue (something,
by the way, that is precisely allowed by the
intricated levels of meaning that are
systematized in Whitehead’s definition of
speculative  philosophy). To further
exemplify: this rationally convincing type
of work has been done by the journal
Process Studies that has no doubt firmly
established  excellent  standards  in
Whitheadian ~ scholarship and = thereby
created a “process community” but, like all
other specialised journals, it has done so by
securing the field.

If we now turn our glance on the
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valoarea lor pragmatics, care este luatd de
la sine. Pe de altd parte, dezbaterile externe
sunt locul unde un avantaj al aplicabilitatii
poate face diferenta. in cazul eurditiei lui
Whitehead, fizicienii cuantici reprezintd
poate cel mai bun exemplu al unui
asemenea interes exprimat de la punctul
initial de aplicabilitate a categoriilor Iui
Whitehead (cel mai recent: Shimony, Stapp,
Malin, Hittich, Epperson...). Cu alte
cuvinte, avdnd vedere c# adeptii sunt
agteptati si fie convingi In special de
motivele rationale, cei din exterior se
agteaptdi sd fle convingi numai de
manifestarea unei diferente semnificative
de aplicabilitate. Pentru a repeta: nu negim
cd aceastd schifi euristici este partial o
simplificare imaginativd — ceea ce conteazi
sunt consecintele pragmatice care ar putea
fi trase de aici.

Pdnd acum avem doud cazuri
generale adepfii si cei din exterior sunt
convinsi de diferite motive — dar cand sunt
induplecati? Satisfacerea inteligentei cuiva
este un lucru, actionarea in consecmtﬁ este
altceva. Ce face diferenta dintre convingere
si induplecare? Céand devine necesard
reflectia filozofici? (Cénd are in mod
necesar un impact asupra
comportamentului?) Ar putea fi pur si
simplu cind existd o corelatie intre viata
filozofului si problemele sale rationale gi
empirice? latd de exemplu ce declard
Flanagan:

Ca s3 spunem simplu, atractia
filozofului James este ci este cel mai
bun exemplu pentru mine pe care si il
cunosc ci face filozofie; nu este niciun
secret al persoanei in spatele lucririi,
niciun mod de a discuta fird persoang,
niciun mod de a face si se creadd ci

existd un mod de a face filozofie care
s4 nu fie personals.’ :

Ipoteza
definitiei

euristici inspiratd de citirea

lui Whitechead a filozofiei
speculative  este  asadar  urmdtoarea:
persuasiunca apare cidnd se umesc
convingerea empiricd s§i rationald, un
eveniment care are loc sub vraja de a vorbi

empirical side of Whitehead’s definition,
the converse situation is expected. On the
one hand, internal debates are often too
much tangled to conceptual issues to really
worry about their pragmatic cash-value,
that are taken for granted. On the other
hand, external debates are the place where
an advantage in applicability can make all
the difference. In the case of Whiteheadian
scholarship, quantum physicists constitute
perhaps the best example of such an interest
expressed from the standpoint of the
applicability of Whitehead’s categories
(most recently: Shimony, Stapp, Malin,
Hittich, Epperson...). In other words,
whereas insiders are expected to be
convinced mainly by rational fiddlings,
outsiders are likely to be convinced only by
the manifestation of a significant
differential in applicability. To repeat: we
do not deny that this heuristic sketch is in
part an imaginative simplification—what
matters are the pragmatic consequences that
could be drawn from it.

So far we have two general cases:
insiders and outsiders are convinced by
different reasons—but when are they
persuaded? Quenching one’s intelligence is
one thing, acting accordingly is another.
What makes the difference between
conviction and persuasion? When does the
philosophical reflection become
necessitating? (When does it necessarily
impact behaviour?) Could it be simply
when there is a total correlation between the
life of the philosopher and his/her rational
and empirical concerns? Here is for
instance what Flanagan claims:

Simply put, the attraction of James the
philosopher is that he is to me the best
example I know of a person doing
philosophy; there is no hiding the
person behind the work, no way of
discussing the work without the
person, no way to make believe that
there is a way to do philosophy that is
not personal.?!

The heuristic hypothesis inspired by the
reading of Whitehead’s definition of
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despre un individ care intruchipeaza precis
acea sinteza.

Pentru a concluziona exercifiul
nostru de tipologie aplicati: argumentim ci
adeptii i cei din exterior pot fi convingi de
relevanta unei anumite forme a gindirii
procesului lui Whitehead din diférite
motive. Dar acest lucru tot nu spune prea
multe despre persuasiunea lor. Filozofia vie
trebuie si fie o filozofie wditd. Adeptii lui
Whitehead nu numai vor convinge colegii
lor filozofi §i oamenii de stiintd dar se vor
convinge pe ei 1Insisi de valoarea
categoriilor lor cind vor trii filozofic —
spiritual daci dorifi exemple. Socrate a
vorbit despre nevoia de autenticitate,
Whitehead furnizeazi doud concepte pentru
a specifica acest lucru intr-un mod mai
terestru: datoria si veneratia.

Datoria si veneratia in lumina
avansului creativ
Potrivit lui Whitehead,

Datoria  provine din  controlul
potentialului nostru asupra cursului
evenimentelor. Cénd cunostintele
atinse ar fi putut schimba problema,
ignoranta poartd vina viciului. $i
fundatia veneratiei - este  aceastd
perceptie cd prezentul poarti in el
suma existentei, finainte §i inapoi,
intreaga amplitudine a timpului, care
este eternitatea.

Aceastii conceptie, care apare in contextul
specific al unei filozofii a cursului de
educatie, are o relevantd directi asupra
discutiei sale. in primul rand pentru ca
indicd dimensiunea ,religioasi” a educatiei
care oglindeste dimensiunea spirituali a
existentei. in al doilea rdnd, pentru ci este
ugor sd se vadd la lurcu in aceste linii
conditiile posibilititii ,avansului creativ”
insusi. Argumentarea ci, conceptul nucleu
al lui Whitehead este ,,avansul creativ al
naturii” este o migcare care inspiri care
dezviluie cele trei caracteristici
fundamentale ale tuturor proceselor —
creativitate, eficientd si viziune.

Toate actualitatile (conform gradului

speculative  philosophy is thus the
following: persuasion strikes when rational
and empirical conviction merge, an event
that takes place under the spell so to speak
of an individual who 1is precisely
embodying that synthesis.

To conclude our exercise of applied
typology: we argue that insiders and
outsiders are likely to be convinced of the
relevance of some form of Whiteheadian
process thought for different reasons. But
this still does not say much about their
persuasion. Living philosophy needs to be a
lived philosophy. Whiteheadians will not
only convince their fellows philosophers
and scientists but persuade them of the
value of their categories when they will be
themselves living philosophical-—spiritual
if you like—examples. Socrates would have
talked about the call of authenticity,
Whitehead provides two concepts to specify
this in a perhaps more pedestrian manner:
duty and reverence.

Duty and Reverence in the Light
of the Creative Advance
According to Whitehead,

Duty arises from our potential control
over the course of events. Where
attainable knowledge could have
changed the issue, ignorance has the
guilt of vice. And the foundation of
reverence is this perception, that the
present holds within itself the
complete‘sum of existence, backwards
and forwards, that whole amplitude of
time, which is eternity.

This claim, that occurs in the specific
context of a philosophy of education
lecture, has a direct relevance to our
discussion. First because it points at the
“religious” dimension of education that
mirrors the spiritual dimension of existence.
Second, because it is easy to see at work in
these lines the conditions of possibility of
the “creative advance” itself. To argue that
the core concept of the late Whitehead is
the “creative advance of nature” is an
inspiring move that discloses three
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lor) sunt creative in ceea ce priveste noile
contraste si intensitdti intr-o noud regiune
extensiva (in sensul tehnic al Procesului i
Realitatii, Partea a IV-a). Prin definitie,
regiunea extensivd ocupati de actualitatea
noud nu. a fost niciodatd ocupati din nou de
altd actualitate; mai mult, exact aceleasi
contraste nu au fost posibile inainte si nu
vor fi posibile dupd coeziunea dati;
intensitatea experientei sale, fiind privati
din punct de vedere eminent, este spulcral,
incomparabila.

Actualitdtile sunt eficiente prin
loialitatea lor structurald fati de lume
(obiectivdi si  superjectivd).  Fiecare
actualitate isi are izvorul in eficienta
trecutului (sau ,lumea reald”) si, la randul
s#u, ocazioneazd un anumit tip de viitor.
Comparatia intensitifilor interioare este
posibild numai in acest context structural,
ex post.

Actualititile sunt vizionare prin
instalarea unei tendinte cétre intensitéiti mai
mari ale experienfei. Interactiunea
creativitatii §i eficientei nu garanteazi un
avans creator deloc, numai cruzimea
existentei. Creativitatea este intr-adevir
total salbatica in timp ce eficienta impune o
necesitate oarbd asupra  izbucnirilor
creatoare. S-a  remarcat adesea ci
Whitehead a fost un domn Victorian al
cérui optimism suprem a fost direct inspirat
de utopia tehnico-stiintificd a semenilor sai
(cf. Thomas Henry Huxley), care este insusi
inseparabild Zeitgeist, al Romantismului
Secolului al XIX-lea, al evolutionismului
lui Darwin §i al unei credinte oarbe in
reolutia industriala rapidi si in importanta
civilizatoare a colonialismului britanic.

in rezumat, din perspectiva fiintelor
umane, creativitatea este intr-adevar fondul
avansului creator, dar aceasta nu este
intreaga poveste: eficienfa implicd datoria
si viziunea implicd veneratia. Ignorarea
veneratiei si datoriei ar fi echivalenta pentru
a actiona ca si cdnd am fi blocati la stadiul
preoperational al lui Piaget (varstele de 2-7,
cand aptitudinile motorii sunt coordonate
dar fard vreo actiune mentald semnificativi

fundamental  characteristics of  all
processes—creativity, efficacy and vision.

All actualities (according to their
grade) are creative in so far as they embody
new contrasts and intensities in a new
extensive region (in the technical sense of
Process and Reality’s Part IV). By
definition, the extensive region occupied by
the new actuality was never occupied by
any actuality and will never be occupied
again by some other actuality; furthermore,
the exact same contrasts were not possible
before and will not be possible after the
given concrescence; the intensity of its
experience, in so far as it is eminently
private, is sepulchral, incomparable.

Actualities are efficacious through
their structural (objective and superjective)
world-loyalty. Every actuality springs from
the efficacy of its past (or prehended
“actual world”) and, in its turn, occasions a
certain type of future. The comparison of
embodied intensities is only possible in this
structural context, i.e., ex post.

Actualities are visionary through the
instantiation of a trend towards higher
intensities of experience. The sole interplay -
of creativity and efficacy does not
guarantee any creative advance at all, only
the ruthlessness of existence. Creativity is
indeed totally wild while efficacy imposes a
blind necessity upon the creative outbursts.
It has been often remarked that Whitehead
was a Victorian gentleman whose supreme
optimism had been directly inspired by the
techno-scientific utopia of his peers (cf.
Thomas Henry Huxley), which is itself
inseparable from his Zeitgeist, made of
nineteenth Century Romanticism, of
Darwinian evolutionism, and of a blind
faith in the accelerating industrial
revolution and in the civilizing importance
of British colonialism.

In sum, from the perspective of
human beings, creativity is indeed the crux
of the creative advance, but it is by no
means the entire story: efficacy involves
duty and vision involves reverence.
Ignoring duty and reverence would be
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asupra obiectelor) — sau chiar poate la
stadiul sensormotor (varste de 0-2). Setea
de creativitate nu poate fi situratd si
rezultatul ei posibil probabil plin de sunet si
furie.

Concluzia ‘Creativitatea
Angajamentul Filozofic

Contextul procesual puternic argumentat de
Whitehead ne cere si devenim demni de
avans creator, care implicd cuitivarea
datoriei si reverenfei in mod prefios.
Individul care ajunge la acest nivel va fi
persuasiv. Viitorul eruditiei lui
Whiteheadian depinde intr-adevir de
indivizii creatori care pot sd ia asupra lor
idealul de viatd al filozofiei si deci si fie un
exemplu vibrant pentru comunitatea lor gi
mai presus. Dar, indivizii izolati, oricare ar
fi creativitatea lor, nu poate realiza prea
multe fird sprijin institugional (si cdnd fac
acest lucru, acesta va oferi numai o idee
vagd a ceea ce ar fi putu face cu sprijin
adecvat). In final, dar nu in ultimul rand,
fird viziune, individul creator poate
beneficia de orice sprijin structural,
productivitatea sa fiind numai rezultatul
destinului sprijinit de necesitate. In anul
2008, ne vine in minte un arhetic tri-une
erudit: John Cobb, Centrul pentru Studiile
Procesului lui Claremont §i o anumiti
viziune crestind pentru bunul comun.
Conform afirmatiilor lui Whitehead:

Si

Moralitatea perspectivei este
inseparabil combinatd cu generalitatea
perspectivei. Antiteza dintre bunul
general si interesul individual poate fi
abolitd numai cind individul este in
aga fel incit interesul s3u este bunul
general, exemplificdind  pierderea
intensititilor minore pentru a le gisi
din nou cu o compozitie mai precisi
intr-un grad mai mare de interes. !

Filozofia de dreapta, care origineazi in
punctul de promovare numai a interesului
unei jumitdfi a populatiei, este un oximoron
tragic — punct.

Acum, nici creativitatea, nici
viziunea nu pot fi invitate. Viziunea poate

equivalent to act as if we were stuck at
Piaget’s preoperational stage (roughly ages
2-7, when motor skills are coordinated but
without any significant mental actions on
objects)—or even perhaps at ' the
sensorimotor stage (roughly ages 0-2). The
thirst for creativity would be unquenchable
and its likely outcome probably full of
sound and fury. '

Conclusion—Creativity and

Philosophical Commitment

The strong processual context advocated by
Whitehead asks us to become worthy of the
creative advance, which involves preciously
cultivating duty and reverence. The
individual who achieves this worthiness
will be persuasive. The future of
Whiteheadian scholarship depends indeed
upon creative individuals who are able to
take upon themselves the living ideal of
philosophy and to be thus a vibrant example
for their community and beyond. But
isolated  individuals, whatever their
creativity, cannot achieve much without
institutional support (and when they do, this
gives only a meagre idea of what they could
have done with proper support). Last but
not least, without vision, the creative
individual can benefit from whatever
structural support, his/her output will only
be the result of chance backed by necessity.
In this year 2008, a Whiteheadian scholarly
tri-une archetype comes to mind: John
Cobb, Claremont’s Center for Process
Studies and a certain Christian vision for
the common good. In Whitehead’s words:

Morality of outlook is inseparably
conjoined with generality of outlook.
The antithesis between the general
good and the individual interest can be
abolished only when the individual is
such that its interest is the general
good, thus exemplifying the loss of the
minor intensities in order to find them
again with finer composition ih a
wider sweep of interest.”*

Right wing philosophy, that roots itself in a
standpoint seeking to promote only the

Annals of the ,,Constantin Brancugi” University of Tirgu Jiu, Series Letters and Social Sciences, No. 2/2008

49



Analele Universititii “Constantin Brincusi” din Targu Jiu, Seria Litere si Stiinte Sociale, Nr. 2/2008 '

fi impartisitd sau sugeratd de interactiunea
erudifiei si angajamentului — nu Invitati.
Creativitatea este un dar universal care
trebuie activat de individul care decide si
isi asume riscul aventurii. Cdnd Whitehead
vorbeste de aventurd, el se gandeste evident
la o explorare victorianid mai de succes
decét la o tragedie a autenticititii existentei
si este deci indicat si se combine
optimismul siu fundamental cu ajutorul lui
William James, care a indicat intr-adevir
neambiguu faptul cd cercetarea filozofica
este intrinsec riscantd (amintiti-vd de
»~frumosul risc” al lui Platon). Eficienta este
partea cea mai ugoard deoarece implicd
numai. (!) resurse materiale si intelectuale
care pot fi folosite din punct de vedere
pragmatic.

Cine altcineva decét un poet profetic
al procesului ar putea furniza steagul corect
pentru speculatiile noastre? In opera lui
Blake, Urizen se refera atit la orizontul
civilizatiei noastre cat si la motivul vostru
dupd cum modeleazi destinul nostru
comun. :
Cand motivul este bifurcat, reductiv,
cdnd majoritatea dorintelor sale “bucurie
fara durere” §i “solid fard fluctuatie”
(Urizen, Capitolul 2), este un orizont inchis
care este in productue si un viitor blestemat
care chinuie daci nu amenint3 toate formele
de viatd. Persuasiunea este.inutili. Cind
motivul este holistic, orizontul deschis al
avansului creativ poate din nou anima chiar
existenta noastrd si prin datorie si veneratie,
anunti libertatea. Acesta trebuic sd fie
motivul pentru care educatia — arta de a
folosi cunostintele — trebuie si fie n
limbajul lui Whitehead, religioasi.

Conform fiolozofilor procesului,
“problema cu omul este mai pufin ce act va
alege si facH, decat si fie ce va alege si
devini.”'? Acelasi lucru se aplica si pentru
scolile de gandire.

interest of half percent of the population, is
a tragic oxymoron—full stop.

Now, neither creativity nor vision
can be taught. Vision can be shared or
suggested by interplay of scholarship and
commitment—not learned. Creativity is a
universal gift that has to be activated by the
individual who decidedly takes the risk of
adventure. When Whitechead speaks of
adventure he obviously thinks more of a
successful Victorian exploration than to the
tragedy of the elusive authenticity of
existence and it is thus advisable to temper
his fundamental optimism with the help of
William James, who has indeed shown
unambiguously that the philosophical quest
is intrinsically risky (remember Plato's
“beautiful risk” ). Efficacy is the easiest bit
in so far as it involves only (!) material and
intellectual  resources that can be
pragmatically made use of.

Who else than a prophetic process
poet could provide the right banner for our
speculations? In Blake’s auvre, Urizen
refers both to the horizon of our civilization
and to your reason as it shapes our common
destiny.

When reason is bifurcative, reductive,
when it most desires “joy without pain”
and a “solid without fluctuation” (Urizen,
Chapter 2), it is a closed horizon that is in
the making and a doomed future that
torments if not threatens all forms of life.
Persuasion is in vain, When reason is
holistic, the open horizon of the creative
advance can again animate our very
existences and, through duty and reverence,
announce liberation. This must be the
reason why education— the art of the
utilisation of knowledge-—has to be, in
Whitehead’s lexicon, religious.

According to process philosophers, “[t]he
problem with the man is less what act he
shall now choose to do, than what being he
shall now resolve to become.”24 The same
holds for schools of thought.
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